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ABSTRACT: The religious practice in everyday life is part of the manifestation of religion and belief of every human being.
Within the Islamic context, for example, religious practices must be one that stems from the Islamic religious laws. All
Muslims, including the deaf, need to perform their religious obligations within their abilities. However, not much attention
is given to people with disability, such as the deaf, with regards to observing their religious practices and in understanding
the related problems that they face. This article serves to explain religious practices of the deaf Muslims through a research
conducted at a Special Education School (for the Deaf) in Kota Kinabalu, Sabah and the Activity Centre, Society for the
Welfare of the Deaf in Terengganu, Malaysia. This study employs the survey method, which uses the questionnaire as an
instrument for data collection. Among the aspects of religious practices observed are acts of worship like prayer and fasting,
as well as general practices like eating habits, and ways of dressing. The study showed that the hearing impaired also perform
religious practices in their daily life, although a majority of them are unable to perform them completely.
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ABSTRAKSI: ‘Amalan Keagamaan Orang Islam Pekak di Malaysia: Kajian Kes di Sekolah Pendidikan Khas”. Amalan
beragama dalam kebidupan seharian merupakan sebahagian dari manifestasi agama dan kepercayaan yang pegang oleh
setiap insan. Dalam konteks Islam, misalnya, amalan beragama itu mestilah sesuatu yang bersumberkan dari syariat Islam.
Semua wmat Islam, termasuklah golongan pekak, perlu melaksanakannya mengikur kadar kemampuan masing-masing.
Namun, tidak ramai yang mengambil perbatian terhadap golongan OKU (Orang Kurang Upaya), seperti golongan
pekak, untuk melihat amalan beragama yang mereka lakukan dan memahami masalah yang mercka hadapi. Makalah
ini menjelaskan amalan beragama golongan pekak Muslim menerusi satu kajian yang dilakukan di Sekolah Pendidikan
Khas (Pekak) di Kota Kinabalu, Sabah dan Pusat Aktiviti, Persatuan Kebajikan Pekak di Terengganu, Malaysia. Kajian
menggunakan kaedah survey, dengan instrumen soal selidik bagi pengumpulan data. Antara aspek amalan beragama yang
dilihat ialah amal ibadah khusus seperti solat dan puasa, juga amalan wmum seperti kebiasaan pemakanan, dan cara
berpakaian. Hasil kajian mendapati bahawa golongan pekak turur melaksanakan amalan beragama dalam kehidupan
mereka, walaupun sebahagian besar daripada mereka tidak dapar melaksanakan dengan sempurna.

KATA KUNCI: Amalan Beragama; Pekak; Muslim di Malaysia; Keupayaan; Sekolah Pendidikan Khas.
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INTRODUCTION

Religious life is an important aspect
to develop within every individual,
including those who are disabled. It
is a powerful catalyst in strengthening
the spiritual, emotional, physical, and
intellectual features of a person. Religious
perfection would enable a human being to
moderate his or her thoughts and actions
appropriately. Life becomes more orderly,
more commitment is seen in the religious
practices and activities, more awareness
and high work motivation, responsibility
towards family, and more driven to
increase one’s life (Harris & Enfield, 2003;
George et al., 2000; Ayad, 2012; and
Jones, 2016).

In Malaysia, OKU (Orang Kurang
Upaya), or the disabled, is defined as

following here:

[...] a person with long term disabilities in terms
of physical, mental, intellectual, or senses when
interacting with various challenges, which can
hinder complete and effective participation
within society (JKM Malaysia, 2008).

The deaf is one group of OKU (Orang
Kurang Upaya or Disabled), who suffer
disability of the auditory senses. They
can be, further, categorized into two
groups: those whose auditory senses do
not function at all; and another group,
those whose hearing is dependent on the
usage of hearing aids (PKKPM, 1975).
For those who suffer hearing loss since
they were young, they also experience
speech disabilities and are also categorized
as mute.

Physically, those from the deaf
community seem to be similar to an
average person. The disability, which is
hidden, is the reason the deaf sidelined in
terms of communication and information

dissemination is not widely accessible to
them (Lash, 2011; and Attfield, 2013).
They are more unfortunate compared
to the other OKU groups, because they
are unable to effectively communicate
with the outside world. The only form
of communication with the outside
world is through the usage of the

sign language. Due to the lack in the
number of individuals who know how to
communicate in sign language, the deaf
remain neglected in various aspects and
lose the opportunity to fully enjoy life
(Malloy, 2003; and Humphries, 2012).

Scenario of the Deaf Community in
Malaysia. The research conducted by
the WHO (World Health Organization)
discovered that one in every four children
is born with hearing loss or are deaf
(Duthey, 2013; and WHO, 2016). In
Malaysia, apart from physical disability,
there are approximately 2,000 deaf babies
born every year. The statistics from the
JKM (Jabatan Kebajikan Masyarakat or
Department of Social Welfare) showed
the registration of the deaf community
have reached 43,788 in 2011; and 23,693
from the total figure of the deaf which
is 39,824 in 2010 are Malays (Ibrahim,
2007; Kamaruddin, 2007; and Zawi, Lian
& Abdullah, 2014).!

If the definition of Malay, according to
Item 160 of the Malaysian Constitution
is used (Bari & Shuhaib, 2004), then
the number also represents the deaf
community who are Muslims. New
registrations in that year was 3,964 with
those from the Malay ethnicity as many as
2,255 (JKM Malaysia, 2008). The record
only shows those who have registered with

!See also “Statistik Pekak”. Available online at: http://www.
jkm.gov.my/index [accessed in Bandar Baru Nilai, Malaysia:
September 16, 2017].
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the Department of Social Welfare; and
what is certain is that there is still a large
number from the deaf community, who
have not registered.?

Religious Obligations of the Deaf in
the Islamic Law. Islam is a fitrah religion,
which is born for every person. Each
human being deserves and is capable of
embracing Islam as a religion and way
of life. Islam never views its followers
as different in terms of appearance or
physical outlook in order to attain a high
position beside Allah (Emerick, 2013; and
Abdalati, 2015).

An individual who is not physically
perfect, such as those who are deaf,
deserve to receive the high honour and
glory in Islam as well. Due to the fact
that Islam places a high magam on those
who are pious, so the effort to attain
takwa or godliness has to be grabbed by
every Muslim, including those who are
physically disabled too (Parwez, 2015).
This is according to Allah’s commandment,
which states in the A/-Qurian (holy book
of Islam), Surah alBujurir:13, as follows:
“Indeed, the most noble of you in the sight of
Allab is the most righteous of you” (cited in
Ebrahim, 1996).

Islam also exalts matters, which
relates to the seeking of knowledge,
whether or not the Muslim individual
is categorized as normal or physically
disabled. The determination to obtain a
deeper understanding of Islam can only be
achieved through the process of knowledge

excavation. Hence, obtaining knowledge

2See “Country Report Malaysia, the 9" ASEAN & Japan
High Level Officials Meeting on Caring Societies: Human
Resource Development in the Sectors of Welfare and Health
— with a Focus on Capacity Building of Service Providers and
Employability Promotion of Vulnerable People”. Available
online at: http://www.mhlw.go.jp/bunya/kokusaigyomu/
asean/2011/dl/Malaysia CountryReport.pdf [accessed in
Bandar Baru Nilai, Malaysia: September 16, 2017].
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is one of the pursuits of Islam (Emerick,
2013; Abdalati, 2015; and Parwez, 2015).
The right to learn and obtain
knowledge is the basic right of every
human being. In Islam, the rights of
the disabled to learn and deepen their
knowledges are not to be neglected. In the
history of Islam, it is recorded that one
day Prophet Muhammad SAW (Salallahu
Alaihi Wassalam or peace be upon him)
was visited by Abdullah bin Ummu
Maktum, a person who was visually
impaired. At that moment, Prophet
Muhammad SAW was busy attending to
a group of Quraisy administrators in an
effort to preach to them, while Abdullah
bin Ummu Maktum was alone (el-Naggar,
2014). During that incident, Allah SWT
(Subhanahu Wa-Taala or God Almighty)
bestowed a revelation through verses 1-11
from surah Abasa in the Al-Qur'an, which

states as following here:

He (Prophet Muhammad SAW) frowned and
turned away, because there came to him the
blind man. But what would make you perceive
(his intentions O Muhammad)? Perhaps, he
wants to be purified (through religious teachings
that can be gained from you)! or he wants a
reminder, so that the remembrance can benefit
him. As for he who thinks himself without
need, without any desire any more (towards
the teachings of A/-Quran), hence it is to him
you give unwavering attention. Although no
blame is upon you, if he does not want to be
purified (from disobedience). But, as for he
who comes to you, with fear (of breaking the
commandments of Allah), so you will delay

in attending to him. Do not ever behave in
such a manner again! Indeed, these verses of
the A-Qur'an are the (sufficient) teaching and
reminder (cited in Unal, 2016).

Even though the story above is about
the “blind man”, but it represents the
other groups of people with disability also.
This is in accordance with the method,
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which is in the zfsir knowledge and

have been applied by many of the zfsir
theologians which is a/-¥ibrah bi Rumam
al-lafzla bi khusus al-sabab or “teachings
taken from the utterance generally not due
to the specific passing down of a particular
Al-Qur’anic verse” (Shahbah, 1992). This
group of people should not be overlooked
in the process of acquiring knowledge and
the evangelisation of Islam.

For the deaf community who are
Muslims, they need to learn and
understand the religion to perform the
religious obligations and teachings. No
exemption is given to the deaf in fulfilling
his or her particular religious obligation,
because it has been set within the A/-
Quran. Some questions constantly arise
as a dilemma for the deaf community,
whilst in their process of deepening their
religious experience. Among them are
problems in the delivery and teaching of
Jardhu ain (individual obligation), the
interpretation of the contents of the A/-
Qur an, listening to the Friday sermons,
fulfilling the Hajj in Mecca, and other
issues which are considered difficult
for those who face problems with their
hearing (the receiver), as well as for those
religious (deliverer) who explain and
clarify teachings (Broesterhuizen, 2005;
and Sham, Tibek & Othman, 2007).

Generally, the deaf can still
communicate by using sign language.
Hence, there are no obstructions for them
to gain religious knowledge as long as
they are mentally sound. This is because
their mind is still sane and as long as they
are sane, they have the responsibility as
any other Muslim has. Thus, being deaf
without any mental disability does not
remove the obligation or lose the zklif
for them to perform their religious duty

(Barnes, 1992; Sham, Tibek & Othman,
2007; and el-Naggar, 2014).

The position of the deaf as an
accountable person, or mukallaf, is based
on the farwa of the Islamic theologians.
Among them is Syeikh KAbd al-XAziz al-
Baz (1992). According to him, if one is
mute and deaf altogether, or blind and
deaf, he or she is still an accountable
person but within his or her capacity,
because they may not be able to fully grasp
the teachings of Islam which has been
taught to him or her (al-Baz, 1992). Due
to the fact that they are able to understand
the Islamic teachings in whatever manner
possible, they are included in the group of
those who are accountable or mukallaf (al-
Baz, 1992; and al-Sharif, 2007).

The basis of the need to fulfil religious
obligation, such as prayers even though
they are unable to hear and not able to
proclaim the verses, is that the deaf can
still see and observe the mannerisms
of other individuals who perform their
prayers; hence, they may be able to
emulate the actions of worship. They are
obligated to execute the commandments
of the Allah within their ability, because
Islam is not a religion which causes
inconvenience or burden (Badi, 2002).
This is revealed in words of Allah in the A/-
Quran, surah (chapter) Al-Bagarah:286,
which states: “Allah does not burden one
unless it matches his or her ability” (cited in
Unal, 2016).

For example, the way a deaf person
performs his or her prayers may not be the
same as a normal person, because they are
unable to recite the Al-Fatihah which is
one of the precepts of performing prayers.
How can the deaf recite and memorise
the Al-Fatihah, if they cannot hear and
vocalize the Arabic alphabets (hijaiyah),
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what more to recite it, when they are
unable to speak?

In this matter, the concept of worship
from the understanding of commandment
and obligation can be taught to the deaf
through sign language. The Al-Fatihah
verses, particularly, need to be learned
by this group because as a precept; these
verses need to be recited and the recitation
be detected, and they can be read silently.
If this group is able, to recite that
particular surah (chapter), then he or she
needs to recite it. However, if still unable
to do so, it is sufficient that they utter the
zikir by moving their tongue to the length
of 7 verses of the Al-Fatihah. Or if they
are still unable to fulfil that, they need
to remain silent for the duration of the
recitation of the Al-Fatihah (al-Baz, 1992;
and Manan, 2015).

Either way, the deaf are not able to take
a short cut and be satisfied only with the
utterance of the name of Allah SWT in
place of the A/-Fatihah whilst praying, as
mentioned above; conversely, they need
to strive to learn and to increase their
knowledge within the religious field.

Previous Research. In the Islamic
context, the religious practice which
is known as taddayyun, in the Arabic
language, consists of things which relate
to thought, speech, and every action
in life (al-Qaradawi, 1984). Typically,
religious practice leans on the knowledge
and understanding of Islam as a religion
(Zulkiple & Salimah, 2000).

There are several studies that have
been conducted which are related to the
religious practices of the deaf. Zalihah Isa
(2007)’s study surmised that the deaf can
also be seen as those who are unsuccessful
in developing their spirituality and
religious practices (Isa, 2007). The
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challenges in fardhu ain (individual
obligation) teachings, interpretation of the
contents of the A-Quran, the delivery of
the Friday sermons, explanation on ways
to perform the Hajj, and others matters
are among the issues that have not been
fully resolved for the deaf in the effort to
increase religious understanding within
the deaf community (Hashim, 1994; Isa,
2007; and Salleh, 2009).

Another study was by Mohd Huzairi
bin Awang@Husain ez a/. (2010), in which
the result of this research showed that the
perception towards fardhu ain, whether
from the aspect of interest, importance,
and P&P (Pengajaran & Pembelajaran or
Teaching and Learning) of the teachers,
remained at the level of moderate and
need improvement (Awang@Husain ez al.,
2010). According to them, deaf students
were interested in learning fardhu ain
and considered the learning of fardhu ain
important in their life, but at the same
time they considered the P&P sessions
to not mean much. The implication of
this is that students did not pay attention
to the P&P of fardhu ain classes which,
ultimately, led to the lack in mastering the
basic points of fardhu ain (Salleh, 2009;
and Awang@Husain ez al., 2010).

Consequently, Mohd Huzairi bin
Awang@Husain ez al. (2010) proposed
that teachers need to attempt to motivate
the students to deepen their knowledge
of fardhu ain, to make the teaching and
learning sessions of fardhu ain interesting
and give meaning to the students
by employing various methods, like
student-centred learning, the technique
of explanation coupled with practical
and demonstration, the technique of
problem-solving and learning based on
the mosques, so that students may feel
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that P&P fardhu ain is something to
look forward to and that they would be
interested to attend it (¢f Awang@Husain
et al., 2010; and Zin, 2011).

Another study by Abdul Munir Haji
Ismail (2009) was related to the preaching
or evangelization to the deaf. He used
the Federal Territory of Kuala Lumpur
in Malaysia as the location of study. The
study inclined towards the attempts of
understanding the deaf from the angle
of behaviour, character, taboos, and their
interests or likes (Ismail, 2009). This study
also identified the evangelization efforts
which were conducted and the problems
faced. The study was almost similar to the
one conducted by Juwairiah Hasan (2009)
pertaining the evangelization on the deaf
of Terengganu in Malaysia (Hasan, 2009).

The research conducted by Nor Salimah
Abu Mansor (2007) was more towards the
religious appreciation of the deaf. Among
the research objects was to measure the
religious appreciation of the deaf and
the links of religion in the shaping of the
individual and their attitude. This study
found that deaf individuals who have
high religious knowledge will possess a
way or life which is more orderly, more
committed in practice and religious
activity, possess awareness, and high
motivation at work are responsible towards
the family and more energised to improve
his or her life (Mansor, 2007).

METHOD

This research employs the method of
survey as a main method to gather data
through questionnaire as an instrument,
and also the method of interview to gain
deeper input (Abramson & Abramson,
1999; Creswell, 2009; Gibson et al., 2010;
and Sargeant, 2012). As many as 100

questionnaires were distributed with the
help of translators and 80 were returned
which amounted to 80%.

The survey was conducted on the deaf
at two locations in Sabah and Terengganu
in Malaysia. The location of the study in
Sabah was the Special Education School
in Kota Kinabalu. Whereas the location
of study selected in Terengganu was the
Activity Centre, Society for the Welfare
of the Deaf, Terengganu. The choice of
the Special Education School which is
located at Kilometre 28 Tuaran Road,
Kota Kinabalu was made, because it is
the one and only school in Sabah under
the wing of the Malaysian Ministry of
Education, which focuses on the children
have hearing impairment. Whereas the
Activity Centre, Society for the Welfare of
the Deaf, Terengganu was chosen, because
this Activity Centre is among the most
active centres that cares for the welfare
of the deaf in Terengganu through the
various programmes, including education
and religious programmes.

The questionnaire uses a 3 scale
answer only, for example: “yes”, “no” and
“sometimes”. This is made in consideration
of the deaf, who may be unable to grasps
certain complex matters of the research.
The researchers present 3 main constructs:
familial and community relationships;
religious practices; and attitude towards
learning religion. The discussion of
the paper is more inclined towards the
religious practices of this group.

The item to measure the religious
practices was arranged through the
modification of the MRPMI (Muslim
Religiosity-Personality Measurement
Inventory) as measurement model of
Muslim religiosity framework (Abdullah ez
al., 2005). According to this framework,
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Table 1:
Profile of the Respondents
Item Details Number (n) Percentage (%)
Gender Male 47
Female 33
Age Below 15 years 42
16-30 years 25
31-45 years 6
46-60 years 6
60 years and above 1
Level of Education No formal education 3
UPSR 47
PMR/SRP/LCE 23
SPM/MCE/O” Level 7
Job Classification Government 1
Private 2
Self-Employed 8
Student 62
Unemployed 7
Marital Status Single 72
Married 8
Institution Special Education School 40
Society for the Welfare of the Deaf 40

one of the paradigms of religion is
manifestation of religious beliefs through
practices such as prayers, fasting, and
more (¢f Abdullah ez /., 2005; Othman
& Hariri, 2012; and Roth ez 4l., 2012).
The next data is analysed descriptively. See
table 1.

FINDINGS AND DISCUSSION

The research on religious practices
in table 2 showed that 67.5% of the
respondents perform fardhu (obligation)
prayers everyday; 1.3% do not pray; and
31.2% sometimes pray. On the question
of fasting during Ramadhan month: 91%
of the respondents fast; 5.1% do not
fast; and 3.8% sometimes fast. Related
to dressing up respectfully: 89.7% of
the respondents dress respectfully; 7.7%
do not do so; and 2.6% only dress up
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respectfully sometimes. On the matters

of food: 89.7% of the respondents eat at
Islamic-owned eateries; and 10.3% do not
eat at Islamic-owned eateries.

On the question of drinking liquor:
10.3% of the respondents drink; 85.9%
do not drink; whereas 3.8% drink once in
a while. Regarding reciting the Al-Fatihah:
only 24.4% of the respondents can recite
it; 70.5% do not know how to recite the
Al-Fatihah; and 5.1% can read a bit.

Respondents (male) who perform
the Friday prayers are 84.5%; whereas
15.5% do not perform Friday prayers.
Respondents (female) who own a
telekung or prayer garment is 61.5%;
whereas 38.5% do not own a relekung.
Respondents (female) who perform the
mandatory cleansing (mandi wajib)
after their menses are as many as 64.7%;
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Table 2:
Analysis on Religious Practices
Scale (%)

No ftem Yes No  Sometimes
1. I perform the fardhu prayer everyday. 67.5 1.3 31.2
2. 1 fast during Ramadhan. 91.0 5.1 3.8
3. I dress respectfully. 89.7 7.7 2.6
4. I'will dine in Islamic eateries. 89.7 10.3 -
5. I drink liquor/tuakl/something of a similar nature. 10.3 85.9 3.8
6. I know how to recite the Al-Fitihah. 24 .4 70.5 5.1
7. 1 go to the mosque to fulfil my Friday prayers obligation (for males only).  84.5 15.5 -
8. I own a telekung/prayer garment (for females only). 61.5 38.5 -
9 I perform the mandatory cleansing (mandi wajib) after my menses 64.7 35.3 -

" (for females only).
10. T attend religious studies. 89.3 2.7 8.0

whereas 35.3% do not perform the
mandatory cleansing. Respondents who
attend religious study are 89.3%; those
who do not attend religious study are
2.7%; and the remaining 8% sometimes
attend religious study. See again table 2.

Based on the results of this study,
overall the deaf perform religious
practices well. Apart from that, they
also own a positive attitude towards
religious studies. Nevertheless, there is
still room for improvement, especially
related to specific religious practices.
It is rather disheartening when we are
presented with the facts that only 24.4%
of the respondents are able to recite the
Al-Fatihah. Whereas we are all aware
that reciting the A/-Fatihah is one of
the precepts of prayers that cannot be
neglected (¢f Michon, 2008; and Unal,
2016). Although the percentage of
respondents who perform prayers daily
is high that is 67.5%, a large number
of them pray, but are unable to perform
their prayers completely as they still do
not know how to recite the surah A/-
Fatihabh.

Furthermore, the result which shows
that 35.3% of the female respondents

do not perform the mandatory cleansing
(mmandi wajib) is rather shocking. This

is due to the fact that this practice of
cleansing is a religious ritual, which is an
action and is easily accomplished. This
matter places them in state of impurity
at all times. In other words, they are

also unable to perform other religious
practices, which are specific like prayers
and fasting.

Among the actions which are
prohibited by religion, which needs
to be curbed, is the drinking of liquor
(Zulkiple & Salimah, 2006). Even though
the percentage is not high that is around
10.3% only, the impact on their lives is
major. This may lead them to run further
away from religious practices and lead
them to other more negative activities like
gambling and more.

The question that may arise in our
minds is why are the deaf fallen in terms of
religion, when 89.3% of the respondents
attend religious studies? Where has it gone
wrong? Have we ever asked ourselves how
these people who hard of hearing follow
the religious classes? In fact, this problem
relates closely with the P&P (Pengajaran
& Pembelajaran or Teaching and Learning)
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method which they underwent. The
matter related to the teaching of fardhu
ain (individual obligation), translation of
the contents of the A-Quran, presentation
of the Friday sermons, explanation on how
to perform religious rituals, and more are
still not conducted well in the attempt to
improve the religious understanding of
deaf (Isa, 2007; Isgandarova, 2011; and
Mansor, 2011).

This is because the delivery of religion
can only be transmitted to this group
through sign language. Furthermore, the
number of those who have background
in religious education and are able to
deliver the Islamic teachings through sign
language is minimal. Trained translators
who can translate religious materials are
limited as well. Not all trained translators
can translate religious materials, because
there are many terms in the Islamic faith
that need to be understood clearly (cf
Reiss, 2000; Mansor, 2007 and 2011; and
Elewa, 2014).

This phenomena is not only
experienced in our country, Malaysia, but
also in other countries. The same problem
is also faced by the Egyptians, who have
two to four million people who are hard of
hearing. The Islamic message that needs to
be delivered is very far off from this group
of people, because of the lack of sign
language translators (cited in WHO, 2011
and 2016).

The failure to communicate with the
deaf effectively causes their welfare and
needs to be constantly neglected, including
in the matters of religion (Isa, 2007; and
Wilson, Miles & Kaplan, 2008). They face
difficulty in expressing their problems,
questions, and views when dealing with
the religious departments or religious
institutions. Moreover, most of the time

INSANCITA: Journal of Islamic Studies in Indonesia and Southeast Asia,

Volume 3(1), February 2018

the issue that they face would take a long
time to settle or sometimes get ignored,
due to the lack of staff in the particular
sector that is able to communicate via sign
language (Isa, 2007; Mansor, 2007; and
Wilson, Miles & Kaplan, 2008).

The deaf also depends solely on their
visual senses, besides using sign language
to receive information. The usage of the
method of teaching by using the visual
strength, besides sign language, can
interest this group to follow the religious
education, especially among the teenagers.
Yet up until today, most societies use the
traditional approach, without the use
of teaching aid, in handling religious
classes for the deaf (Isa, 2007; Mansor,
2007; Dye, Hauser & Bavelier, 2008; and
Banner & Wang, 2011).°

Furthermore, the implementation
of the religious studies programme for
this group of people relies heavily on
the strength of the educators, who are
able to use sign language without the
preparation of a specific module, which
is effective for the deaf. Besides that, the
teaching aid which is prepared for the deaf
in Malaysia is also lacking. Even though
some of the deaf are able to read, some of
them still require further explanation on
religious issues through the medium of
sign language (Hurlbut, 2000; Isa, 2007;
Mansor, 2007).

The production of a VCD (Video
Compact Disc) on how to pray in
sign language, in 2009, made by the
Malaysian Association of the Deaf with
the collaboration of the Department
of Islamic Development Malaysia or

JAKIM (Jabatan Kebajikan Masyarakar)

3See also, for example, an interview with Ismail Muda,
Pengerusi Persatuan Kebajikan Pekak or Official of Deaf
Development United of Terengganu, in Gong Kapas, Kuala
Terengganu, Malaysia, on 20 December 2011.
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Malaysia is one of the purest efforts,
which has ever been conducted (Isa,
2007; and Mansor, 2007).4

However, the VCD collection of
this likeness is lacking in production,
while attempting to improve the basic
knowledge of the deaf. Other materials
that have been produced is a book
entitled the Modul Fardu Ain Orang
Kelainan Upaya Pendengaran (the Fardhu
Ain Module for the Hearing Impaired),
a publication of University of Islamic
Science, Malaysia. Among the titles that
they broached is the religious precepts,
taharah, wuduk and prayer, tithes, and
hajj. Yet, this module is too brief and is
not sufficient to be used as a guide to
conduct the fardhu ain for the deaf (cf Isa,
2007; Isgandarova, 2011; Mansor, 2011;
and Ghani, Jailani & Junoh, 2013).

It is our responsibility to deliver the
Islamic teachings to them via the most
suitable methods. Although there are
many differences in views in terms of the
law of preaching to the deaf, the view
that is the lightest is the fardhu kifayah
(social obligation), which states that the
Muslim follower cannot run away from
the responsibility of delivering Islamic
teachings to them (Salleh, 2009; and
Ismail, 2014). What is more worrisome
is the failure to live a religious life, due
to the disability experienced and the
constraints faced in deepening one’s faith,
which causes the deaf to be involved in
detrimental behavior (Broesterhuizen,
2005; Isa, 2007; and Imhoff, 2017).

Research has shown many
misdemeanors, marital problems and

4See “Scheme of Financial Assistance for the Disabled”.
Available online at: http://www.jkm.simple.my/content.
php?pagename=skim bantuan kewangan bagi golongan
oku&lang=en [accessed in Bandar Baru Nilai, Negeri
Sembilan, Malaysia: May 13, 2017].

divorces, apostasy, and more matters
related to Islam happening within the
community of the deaf in Malaysia (Isa,
2007; Mansor, 2007 and 2011; and
Zainab, Wan-Ibrahim & Asyraf, 2014).

CONCLUSION ®

On the whole, religious practice within
the deaf community is healthy. However,
there is much room for improvement
particularly ones that involve the practice
of fardhu ain (individual obligation), such
as prayer. It cannot be denied that the deaf
are quite left behind in terms of specific
worship practices, which involve certain
recitations due to their physical disability.

The issue of religious practice of
the deaf in Malaysia needs to be given
serious and reasonable attention by all
parties, including parents, teachers,
the community, and the authorities,
particularly the Malaysian Ministry of
Education. The deaf are a special group
that requires the support from all in
conducting their daily life, including
their religious obligations. Let us try to
imagine their suffering: attending the
Friday prayers, but are unable to listen
to the sermon; attending the fardhu ain
class, but not able to learn from a trained
teacher; and sitting in the middle of the
society, but is frequently being ignored
and neglected.

Positive attitude shown by them
towards religious education must be
received with concrete action by the
authorities, so that the welfare of this
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(Malaysia University of Sabah) and Ministry of Higher
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community will be taken care of.
Whatever the excuse and difficulty faced
in educating the deaf, the matter has to
be overcome because they are the asset of
the country, and who also have the right
to education. Religious education and
spirituality are the basis, which need to
be strengthened in order to have religious
practices to be implemented in one’s

daily life.®

References

Abdalati, Hammudah. (2015). “Islam in Focus”.

Available online at: https://www.muslim-library.
com/dl/books/English Islam In Focus.pdf

[accessed in Bandar Baru Nilai, Negeri Sembilan,
Malaysia: September 16, 2017].

Abdullah, Abdul-Lateef @ Steven Eric Krauss et a/.
(2005). “The Muslim Religiosity-Personality
Measurement Inventory (MRPI)’s Religiosity
Measurement Model: Towards Filling the Gaps in
Religiosity Research on Muslims” in PERTANIKA:
Journal of Social Sciences & Humanities, Vol.13,
No.2. Available online also at: http://pertanika.
upm.edu.my/Pertanika%20PAPERS/JSSH%20Vol
[accessed in Bandar Baru Nilai, Negeri Sembilan,
Malaysia: September 16, 2017].

Abramson, J.J. & Z.H. Abramson. (1999). Survey
Methods in Community Medicine: Epidemiological
Research, Programme Evaluation, Clinical Trials.
London: Churchill Livingstone/Elsevier Health
Sciences, 5" edition.

al-Baz, Syeikh ‘Abd al-’Aziz. (1992). Majmu’ al-Fatiwa wa
Magqalit Mutanawwi'ah. Riyad: Maktabah al-’Arif.

al-Qaradawi, Yusuf. (1984). Ke Arah Pelaksanaan
Syariah Islamiyyah. Shah Alam: Dewan Pustaka
Fajar, terjemahan Abdul Rahman Ahmad Jerlun.

al-Sharif, Al-Sayyid Imam Ben Abdulaziz. (2007). “The
Document for the Guidance of Jihadi Action in
Egypt and the World”. Available online at: http://
arts.unimelb.edu.au/ _data/assets/pdf file [accessed
in Bandar Baru Nilai, Negeri Sembilan, Malaysia:
September 16, 2017].

Attfield, Kate. (2013). “The Deaf Collective:
Opposition, Organisation, and Difference”.

¢Statement. Herewith, we declare that this paper is our
own original work; it is not product of plagiarism and not
yet also be reviewed as well as be published by other scholarly
journals.

INSANCITA: Journal of Islamic Studies in Indonesia and Southeast Asia,

Volume 3(1), February 2018

Unpublished Ph.D. Dissertation. UK [United
Kingdom]: Cardiff University. Available online
also at: https://orca.cf.ac.uk/56921/2/K%20
Attfield%20PhD%20¢hesis.pdf [accessed in
Bandar Baru Nilai, Negeri Sembilan, Malaysia:
September 16, 2017].

Awang@Husain, Mohd Huzairi bin ez /. (2010).
“Persepsi Pelajar Bermasalah Pendengaran terhadap
Pembelajaran Fardu Ain: Cabaran terhadap Guru”
in Proceedings of the 4th International Conference
on Teacher Education, Join Conference UPI &
UPSI in Bandung, Indonesia, on November 8-10.

Ayad, Amira. (2012). “Effect of Spirituality on Health:
An Islamic Perspective”. Available online at: heep://

www.amiraayad.com/my-blog/effect-of-spirituality-

on-health-an-islamic-perspective [accessed in
Bandar Baru Nilai, Negeri Sembilan, Malaysia:

September 16, 2017].

Badi, Jamal Ahmed. (2002). “Sharh Arbaeen an
Nawawi: Commentary of Forty Hadiths of an
Nawawi”. Available online at: http://ahadith.co.uk/
downloads/Commentary of Forty Hadiths of
An-Nawawi.pdf [accessed in Bandar Baru Nilai,
Negeri Sembilan, Malaysia: September 16, 2017].

Banner, A. & Y. Wang. (2011). “An Analysis of the
Reading Strategies Used by Adult and Student
Deaf Readers” in Journal of Deaf Studies and Deaf
Education, Volume 16, pp.2-23.

Bari, Abdul Aziz & Farid Sufian Shuhaib. (2004).
Constitution of Malaysia: Text and Commentary.
Kuala Lumpur: Pearson Prentice-Hall.

Barnes, Colin. (1992). Disabling Imagery and the
Media: An Exploration of the Principles for Media
Representations of Disabled People. Krumlin, Halifax:
'The British Council of Organisations of Disabled
People and Ryburn Publishing Limited. Available

online also at: http://disability-studies.leeds.ac.uk/

files/library/Barnes-disabling-imagery.pdf [accessed
in Bandar Baru Nilai, Negeri Sembilan, Malaysia:

September 16, 2017].

Broesterhuizen, Marcel. (2005). “Faith in Deaf Culture”
in 7heological Studies, Vol.66. Available online also at:
http://cdn.theologicalstudies.net/66/66.2/66.2.3.pdf
[accessed in Bandar Baru Nilai, Negeri Sembilan,
Malaysia: September 16, 2017].

“Country Report Malaysia, the 9" ASEAN & Japan
High Level Officials Meeting on Caring Societies:
Human Resource Development in the Sectors of
Welfare and Health — with a Focus on Capacity
Building of Service Providers and Employability
Promotion of Vulnerable People”. Available online

at: http://www.mhlw.go.jp/bunya/kokusaigyomu/

asean/2011/dl/Malaysia CountryReport.
pdf [accessed in Bandar Baru Nilai, Malaysia:

September 16, 2017].
Creswell, J.W. (2009). Research Design: Qualitative,

© 2018 by Minda Masagi Press in Bandung, Indonesia and BRIMAN Institute in BS Begawan, Brunei Darussalam 61
ISSN 2443-2776 and www.mindamas-journals.com/index.php/insancita



A.H. MOHAD, R.A.M. MOKHTAR & N. OMAR,
The Religions Practices of Deaf Muslims in Malaysia

Quantitative, and Mixed Methods Approaches.
Thousand Oaks, CA: Sage, 3 edition.
Duthey, Béatrice. (2013). “Hearing Loss”. Available

online at: http://www.who.int/medicines/areas/

priority_medicines/BP6_21Hearing.pdf [accessed
in Bandar Baru Nilai, Negeri Sembilan, Malaysia:

May 13, 2017].

Dye, M.W.G., P. Hauser & D. Bavelier. (2008).
“Visual Attention in Deaf Children and Adults:
Implications for Learning Environments” in M.
Marschark & P. Hauser [eds]. Deaf Cognition. New
York: Oxford University Press, pp.250-263.

Ebrahim, Rahim. (1996). “Major Themes in
Surat al-Hujurat (Chapter 49 of the Quran)”.
Unpublished Master of Arts Thesis. Westville:
Department of Islamic Studies, Faculty of Arts,
University of Durban. Available online also

at: hteps://researchspace.ukzn.ac.za/bitstream/
handle/10413/7512/Ebrahim Rahim 1996.pdf

[accessed in Bandar Baru Nilai, Negeri Sembilan,
Malaysia: May 13, 2017].

Elewa, Abdelhamid. (2014). “Features of Translating
Religious Texts” in journal of Translation, Volume
10, Number 1.

el-Naggar, Zaghloul. (2014) “Rights of People with
Special Needs in Islam”. Available online at: heep://
www.elnaggarzr.com/en/main.php?id=106 [accessed
in Bandar Baru Nilai, Negeri Sembilan, Malaysia:
May 13, 2017].

Emerick, Yahiya. (2013). 7he Complete Idiot’s Guide
to Understanding Islam. USA [United States of
America]: ALFA, A Pearson Education Company.

Available online also at: hetp://islamicbulletin.org/

free_downloads/new muslim/complete [accessed
in Bandar Baru Nilai, Negeri Sembilan, Malaysia:

May 13, 2017].

George, L.K. ez al. (2000). “Spirituality and Health:
What We Know, What We Need to Know” in
Journal of Social and Clinical Psychology, Vol.19(1),
pp.102-116.

Ghani, Zulkiple Abd, Mohd Rushdan Mohd Jailani &
Adnan Mat Junoh. (2013). Modul Fardu Ain Orang
Kelainan Upaya Pendengaran. Bandar Baru Nilai:
Penerbit USIM [Universiti Sains Islam Malaysia].

Gibson, E er al. (2010). “Children and Young People’s
Experiences of Cancer Care: A Qualitative
Research Study Using Participatory Methods” in
International Journal Nurse Studies, Vol.47(11),
pp.1397-1407.

Harris, Alison & Sue Enfield. (2003). Disability,
Equalivy, and Human Rights: A Training Manual for
Development and Humanitarian Organisations. UK
[United Kingdom]: Oxfam GB. Available online
also at: htep://hpod.org/pdf/disability-equality-
oxfam.pdf [accessed in Bandar Baru Nilai, Negeri
Sembilan, Malaysia: September 16, 2017].

Hasan, Juwairiah. (2009). “Pelaksanaan Dakwah
kepada Orang Pekak Terenggganu”. Tesis Sarjana
Tidak Diterbitkan. Kuala Lumpur: Akademi
Pengajian Islam UM [Universiti Malaya].

Hashim, Rosnani binti. (1994). “Educational Dualism
in Malaysia: Implications for Theory and Practice”.
Unpublished Ph.D. Dissertation. USA [United States
of America]: University of Florida. Available online
also at: https://archive.org/stream/educationaldual
[accessed in Bandar Baru Nilai, Negeri Sembilan,
Malaysia: May 13, 2017].

Humphries, Tom. (2012). “Language Acquisition
for Deaf Children: Reducing the Harms of Zero
Tolerance to the Use of Alternative Approaches”
in Harm Reduction Journal, Vol.9. Available online
also at: https://www.ncbi.nlm.nih.gov/pmc/articles/
PMC3384464/ [accessed in Bandar Baru Nilai,
Negeri Sembilan, Malaysia: September 16, 2017].

Hurlbut, Hope M. (2000). “A Preliminary Survey of
the Signed Languages of Malaysia”. Available online

at: http://www.signwriting.org/archive/docs6/
sw0593 Signlanguages Malaysia Hurlbut.pdf

[accessed in Bandar Baru Nilai, Negeri Sembilan,
Malaysia: May 13, 2017].

Ibrahim, Haniz. (2007). “Special Education, Inclusive
Practices, and the Teaching of Sciences and
Mathematics to Children with Special Needs”.
Paper for an International Conference on Science
& Mathematics Education, in Penang, Malaysia,
on 13-16 November. Available online also at:
heep://www.recsam.edu.my/cosmed/cosmed07/
AbstractsFullPapers [accessed in Bandar Baru Nilai,
Negeri Sembilan, Malaysia: May 13, 2017].

Imhoff, Sarah. (2017). “Why Disability Studies Needs
to Take Religion Seriously” in Religions, Volume
186, doi:10.3390/rel8090186. Available online
also at: www.mdpi.com/journal/religions [accessed
in Bandar Baru Nilai, Negeri Sembilan, Malaysia:
May 13, 2017].

Interview with Ismail Muda, Pengerusi Persatuan
Kebajikan Pekak or Official of Deaf Development
United of Terengganu, in Gong Kapas, Kuala
Terengganu, Malaysia, on 20 December 2011.

Isa, Zalihah. (2007). Warga Pekak dan Mesej Islam.
Kuala Lumpur: Yayasan Dakwah Islamiyyah
Malaysia.

Isgandarova, Nazila. (2011). “Effective Islamic Spiritual
Care: Foundations and Practices of Imams and
Other Muslim Spiritual Caregivers” in 7heses and
Dissertations (Comprehensive): Paper 1117. Available

online also at: http://citeseerx.ist.psu.edu/viewdoc/

download?doi=10.1.1.663.2852&trep [accessed
in Bandar Baru Nilai, Negeri Sembilan, Malaysia:

September 16, 2017].
Ismail, Abdul Munir Haji. (2009). “Dakwah kepada
Orang Pekak di Wilayah Persekutuan Kuala

62 © 2018 by Minda Masagi Press in Bandung, Indonesia and BRIMAN Institute in BS Begawan, Brunei Darussalam
ISSN 2443-2776 and www.mindamas-journals.com/index.php/insancita



Lumpur”. Teésis Sarjana Tidak Diterbitkan. Kuala
Lumpur: Akademi Pengajian Islam UM [Universiti
Malaya].

Ismail, Abdul Munir Haji. (2014). Dakwah Islam dan
Orang Pekak. Kuala Lumpur: Dewan Bahasa dan
Pustaka.

JKM [Jabatan Kebajikan Masyarakat] Malaysia.
(2008). Akta OKU: Akta 685, Bahagian 11, Majlis
Kebangsaan bagi Orang Kurang Upaya. Kuala
Lumpur: Jabatan Kebajikan Masyarakat Malaysia,
Kementerian Pembangunan Wanita, Keluarga,
dan Masyarakat. Available online also at: heep://
www.jkm.gov.my/jkm/index.php?r=portal/left&id
[accessed in Bandar Baru Nilai, Negeri Sembilan,
Malaysia: September 16, 2017].

Jones, Janice. (2016). “A Qualitative Study
Exploring How Occupational Therapists Embed
Spirituality into Their Practice”. Unpublished
Doctoral Thesis. UK [United Kingdom]: University of
Huddersfield. Available online also at: http://eprints.
hud.ac.uk/ id/eprint/ 27857/1/ Revision copy
of thesis Final23 [accessed in Bandar Baru Nilai,
Negeri Sembilan, Malaysia: September 16, 2017].

Kamaruddin, Kamarulzaman. (2007). “Adult Learning
for People with Disabilities in Malaysia: Provisions
and Services” in 7he Journal of Human Resource and
Adult Learning, Vol.3(2), December. Available online
also at: http://www.hraljournal.com/ Page/7%20
Kamarulzaman.pdf [accessed in Bandar Baru Nilai,
Negeri Sembilan, Malaysia: May 13, 2017].

Lash, Brittany Nicole. (2011). “Deaf or Hearing:

A Hearing Impaired Individual’s Navigation
between Two Worlds”. Unpublished Masters Theses.
Lexington, Kentucky: University of Kentucky.
Available online also at: https://uknowledge.uky.
edu/ gradschool theses/149 [accessed in Bandar
Baru Nilai, Negeri Sembilan, Malaysia: September
16, 2017].

Malloy, Tiara V. (2003). “Sign Language Use for
Deaf, Hard of Hearing, and Hearing Babies: The
Evidence Supports it”. Available online at: hetp://
www.gallaudet. edu/Images/Clerc/pdf/Full [accessed
in Bandar Baru Nilai, Negeri Sembilan, Malaysia:
September 16, 2017].

Manan, Abdul. (2015). 7he Ritual Calendar of South
Aceh, Indonesia. Reihe: Wissenschaftliche Schriften
der WWU Miinster. Available online also at:
heeps://core.ac.uk/ download/pdf/56475238.pdf
[accessed in Bandar Baru Nilai, Negeri Sembilan,
Malaysia: September 16, 2017].

Mansor, Nor Salimah Abu. (2007). “Bahasa Isyarat
Malaysia (MySL) sebagai Wahana Dakwah:
Kepentingannya dalam Penghayatan Agama Warga
Pekak”. Kertas Kerja dalam Seminar My SL 2007:
Memartabatkan Bahasa Isyarat Malaysia (BIM)
sebagai Bahasa Rasmi Komuniti Pekak Malaysia, di

INSANCITA: Journal of Islamic Studies in Indonesia and Southeast Asia,

Volume 3(1), February 2018

Johor Bahru, pada 23 hingga 25 Ogos.

Mansor, Nor Salimah Abu. (2011). “Penghayatan
Agama Golongan Pekak di Kuala Terengganu”. Zesis
Doktor Falsafah Tidak Diterbitkan. Bangi: Fakuld
Pengajian Islam UKM [Universiti Kebangsaan
Malaysia].

Michon, Jean-Louis. (2008). Introduction to
Traditional Islam, lustrated: Foundations, Art,
and Spirituality. Bloomington, Indiana: World
Wisdom, Inc. Available online also at: http://www.
themostgracious.com/books/Introduction [accessed
in Bandar Baru Nilai, Negeri Sembilan, Malaysia:
September 16, 2017].

Othman, Radiah & Hilwani Hariri. (2012).
“Conceptualizing Religiosity Influence on Whistle-
Blowing Intentions” in British Journal of Economics,
Finance, and Management Sciences, Vol.6(1), October.
Available online also at: http://www.ajournal.
co.uk/EFpdfs/EFvolume6(1)/EFVol.6%20(1)%20
Article%205.pdf [accessed in Bandar Baru Nilai,
Negeri Sembilan, Malaysia: September 16, 2017].

Parwez, G.A. (2015). “Expositon of Quran”. Available

online at: htep://holypearls.com/ Bayanaat%20

2015/Books/islamicbooks/Exposition [accessed
in Bandar Baru Nilai, Negeri Sembilan, Malaysia:

September 16, 2017].

PKKPM [Pendidikan Khas Kementerian Pelajaran
Malaysia]. (1975). Report of the Hoc to Define and
Hard of Hearing. Kuala Lumpur: Pendidikan Khas
Kementerian Pelajaran Malaysia.

Reiss, Katharina. (2000). “Type, Kind, and Individuality
of Text: Decision Making in Translation” in
Lawrence Venuti [ed]. 7he Translation Studies Reader.
London: Routledge, pp.160-172.

Roth, David L. ez a/. (2012). “Religious Involvement
Measurement Model in a National Sample of
African Americans” in Journal of Religious Health,
Vol.51(2), June, pp.567-578. Available online also
at: https://www.ncbi.nlm.nih.gov/pmc/articles/
PMC3646409/ [accessed in Bandar Baru Nilai,
Malaysia: September 16, 2017].

Salleh, Mohamad Johdi. (2009). “The Integrated
Islamic Education: Principles and Needs for
Thematic Approaches”. Paper presented in an
Integrated Islamic Education: Need for Thematic
Approaches, Singapore Islamic Education System
(SIES) Seminar, Wisma MUIS, Singapore, on 14
November. Available online also at: http://irep.iium.
edu.my/11676/1/Proceding - Integrated Edu [].

Sargeant, Joan. (2012). “Qualitative Research Part II:
Participants, Analysis, and Quality Assurance” in
Journal of Graduate Medical Education, Vol.4(1),
March. Available online also at: https://www.
ncbi.nlm.nih.gov/pmc/articless/PMC3312514/
[accessed in Bandar Baru Nilai, Malaysia:
September 16, 2017].

© 2018 by Minda Masagi Press in Bandung, Indonesia and BRIMAN Institute in BS Begawan, Brunei Darussalam 63
ISSN 2443-2776 and www.mindamas-journals.com/index.php/insancita



A.H. MOHAD, R.A.M. MOKHTAR & N. OMAR,
The Religions Practices of Deaf Muslims in Malaysia

“Scheme of Financial Assistance for the Disabled”.

Available online at: heep://www.jkm.simple.
my/content.php?pagename=skim bantuan

kewangan bagi golongan oku&lang=en [accessed
in Bandar Baru Nilai, Negeri Sembilan, Malaysia:

May 13, 2017].

Shahbah, Muhammad Abu. (1992). Al-Madkhal li
Dirisat al-Qur'an al-Karim. Kaherah: Maktabah
al-Sunnah.

Sham, Fariza Md, Siti Rugayah Haji Tibek & Talib
Othman. (2007). Islamic Preaching and Counseling.
Bangi: Penerbit UKM [National University of
Malaysia].

“Statistik Pekak”. Available online at: hetp://www.
jkm.gov.my/index [accessed in Bandar Baru Nilai,
Malaysia: September 16, 2017].

Unal, Ali. (2016). “The Qur’an with Annotated
Interpretation in Modern English”. Available

online at: http://www.academia.edu/7004875/The-

quran-with-annotated-interpretation-in-modern-
english [accessed in Bandar Baru Nilai, Malaysia:

September 16, 2017].

WHO [World Health Organization]. (2011). World
Report on Disability. Geneva, Switzerland: World
Health Organization and World Bank. Available

online also at: http://www.who.int/disabilities/

world report/2011/report.pdf [accessed in Bandar
Baru Nilai, Malaysia: May 13, 2017].

WHO [World Health Organization]. (2016).
Childhood Hearing Loss: Strategies for Prevention
and Care. Geneva, Switzerland: World Health
Organization. Available online also at: http://apps.
who.int/iris/bitstream/10665/204632/1/978924
1510325eng.pdf [accessed in Bandar Baru Nilai,
Malaysia: May 13, 2017].

Wilson, Kirsty, Susie Miles & Ian Kaplan. (2008).
Family Friendly! Working with Deaf Children
and Their Communities Worldwide. UK [United
Kingdom]: The National Deaf Children’s
Society. Available online also at: file:///C:/
Users/acer/Downloads/Family Friendly
Complete.pdf [accessed in Bandar Baru Nilai,
Malaysia: May 13, 2017].

Zainab, 1., W.A. Wan-Ibrahim & H.A.R. Asyraf.
(2014). “Marital Breakdown in Muslim
Community in Malaysia” in Middle-East Journal of
Scientific Research, 20(11), pp.1440-1444. Available

online also at: https://www.idosi.org/mejsr/
mejsr20(11)14/19.pdf [accessed in Bandar Baru
Nilai, Malaysia: May 13, 2017].

Zawi, Khairi, Denise Koh Choon Lian & Rozlina Tan
Abdullah. (2014). “Gross Motor Development of
Malaysian Hearing Impaired Male Pre and Early
School Children” in International Education Studies,
Vol.7, No.13. Available online also at: heeps://files.
eric.ed.gov/fulltext/EJ1071165.pdf [accessed in
Bandar Baru Nilai, Malaysia: May 13, 2017].

Zin, Mohamad Zaid Mohd. (2011). “UiTM Student
(Muslim Convert) Perspective on Fundamentals
of Fardhu Ain” in International Conference on
Sociality and Economics Development, Vol.10.
Available online also at: http://www.ipedr.com/
vol10/101-S10076.pdf [accessed in Bandar Baru
Nilai, Malaysia: May 13, 2017].

Zulkiple, A.G. & A.M. Nor Salimah. (2000).

“Penghayatan Agama sebagai Asas Pembangunan

Pelajar: Analisis terhadap Beberapa Pandangan
Al-Imam al-Ghazali” dalam Prosiding Seminar
Pembangunan Pelajar Nasional. Kuala Lumpur:
Penerbit UTM [Universiti Teknologi Malaysia].

64 © 2018 by Minda Masagi Press in Bandung, Indonesia and BRIMAN Institute in BS Begawan, Brunei Darussalam
ISSN 2443-2776 and www.mindamas-journals.com/index.php/insancita



