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ABSTRACT: Hajj is a Muslim worship service that has a broad social dimension. This annual ritual moves
Muslims, who are able physically and mentally from all over the world, to come to Mecca, Saudi Arabia.
This migration is a unique episode, which is examined in its historical aspect. There are changes in modes
of transportation, management, motivation, and many other things, which are interesting humanitarian
problems for further research. Indonesia and Brunei Darussalam are two countries that have a long
history of Hajj. This article - using the qualitative approach and historical method - explained how the
pilgrimage journey in the two countries took place. The comparison method is put forward to see how the
two countries view the hajj. Some things that are focused on are transportation, hajj management, and
motivation of pilgrims to get to Mecca. It is known, apart from the obligation of Hajj in Islam, there are
a number of other factors which underlie the desire to perform Hajj, among them are to increase Islamic
knowledge while increasing prestige in the community. The data presentation model put forward refers
to the chronological order, by presenting findings that are supported by authoritative references. Raising
the history of the Hajj to the public, as well as promoting the themes of social history. However, history is
not only based on political description alone, but also expanded with social description. Human life and the
problems that surround it, not continuously to fight for power, but also to live life in a broader dimension
to be studied, one of which is how they can get to a distant place in order to carry out religious missions.
Indonesia and Brunei Darussalam have experience about this to be able to ignite historical studies with
similar themes in the future.

KEY WORDS: History of Hajj; Management of Hajj; Indonesia and Brunei Darussalam.

INTRODUCTION Mecca was only available by sailboat. For this
Hajj is a ritual awaited by Muslims around reason, ships were the most reliable means
the world. This ritual is only performed in a of transportation to get to the Holy Lands in
specified area, namely in Mecca. Therefore, Mecca and also Medina (Tagliacozzo, 2005
the journey to Mecca is a challenge, in and 2013; Low, 2007; and Mohamad, 2013).
particular for pilgrims, who come from Sailboats circulating in the waters of

Southeast Asia. In the past, the choice to go to the archipelago were ships that had high
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technology in their time. Since the 15%
century, Nusantara (Indonesian/Malay
archipelago) has became an important
destination for world trade. The sailors and
merchants, who want to go to these islands,
then must be prepared with equipment that
was able to hit the big waves that often trap
in the middle of the journey. In addition, they
already have a set of navigation knowledge,
such as that of Arab sailors, in the form of
the ability to see the circulation of stars and
the accuracy of guessing the weather and the
movement of sea water (Friedhelm, 2006;
Bennett et al,, 2017:22-23; and Sulistiyono,
Masruroh & Rochwulaningsih, 2018).

Sailing boats were also an option used
by pilgrims from Indonesia and Brunei
Darussalam. These two neighboring countries
apparently have unique stories, and deserve
to be compared. Of course, this comparison
is not intended to review the weaknesses
or strengths of each country, but rather a
reminder to the next generation that the story
of hajj can be enjoyed in different ways, in
addition to aspects of faith and everything
related to Islamic ritual (c¢fPane et al, 2013;
Vienne, 2015; and Zulfa, 2015).

The uniqueness is increasingly felt, when
discussing the social realities of the two
countries in the period of European colonial
occupation. It is undeniable, since the 15%
century, Europeans have a high motivation to
come to the Nusantara. They came as traders,
who then made a lot of profit from the sale
of various Eastern world products from the
two countries. This did not necessarily make
Europeans, especially British and Dutch,
satisfied. On the contrary, they increasingly have
more passion, wanting to establish colonies
in these two countries (Reid, 2015; Booth,
2016:30-40; and Kershaw, 2018:82-102).

The desires of European powers reached
their perfect form by the 19% century.

Britain succeeded in making a strong
influence among the people of Brunei. The
British administrators became the working
partners of the Sultans of Brunei, primarily
in determining domestic and foreign policy.
Things that should not be touched by the
British concern only on Islam and customs
(Ramli, 1988:246; Hussainmiya, 2006; and

Reid, 2015). On the other hand, the Dutch have
also sown the seeds of supremacy over the
Kings of Indonesian archipelago. Immediately,
cities that were former centers of local leadership,
such as Batavia (Jakarta now) in Western Java,
Makassar in South Sulawesi, Medan in North
Sumatera, Surabaya in East Java, and others

were in their hands (Ricklefs, 2005:135-284;
Woodward, 2010; and Reid, 2015).

Increasingly, European administrators
have penetrated the inner spaces of
Indonesians and Bruneians. Slowly, but
surely, they introduced European culture and
traditions, including technological advances
in the form of road opening, railroad
construction, and port modernization
(Ricklefs, 2005; Reid, 2015; and Mrazek,
2018:20-50). Sailboats, that were originally
the mainstay of the Indonesian/Malay
archipelago to travel long distances, have
been replaced by European steamers. This
change increasingly found relevance, when
in 1869, the Suez Canal in Egypt was opened.
This sea lane is a blessing for shipping
entrepreneurs (Clydesdale, 2002; Hussein,
2017:527-542; and Ryad ed., 2017).

The desire for hajj from the indigenous
people was taken seriously by European
businessmen. They kissed this opportunity as
an alternative step to get seasonal benefits.
Hajj is an annual worship service, so the
profit from this transportation cannot be
underestimated. Moreover, the desire to make
hajj among the people of Southeast Asia is
quite high (Madjid, 2008:79; Ryad ed., 2017;
and Madjid & Wahyudi, 2020).

Since then, the pilgrimage began to
be regarded as a commodity for shipping
entrepreneurs; and European governments as
land that should be managed and facilitated.
This also underlies the historical thinking of
Indonesia and Brunei Darussalam that the
pilgrimage must indeed be managed by state
institutions (cf Ryad ed., 2017; El-Kaidi, 2018;
and Madjid & Wahyudi, 2020).

METHODS

Hajj history is included in the social
history. The Authors see that space is land
that can be explored holistically. Hajj ritual
does not only involve human affairs with
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God, but also involves other humans or

other human groups. The implications of the
pilgrimage are not only felt privately, but have
a significant impact on people’s lives. It is
undeniable, hajj is a social phenomenon that
can be explored in a sociological perspective
(c¢f Clingingsmith, Khwaja & Kremer, 2008;
Arjana, 2019; and Madjid & Wahyudi, 2020).

The Authors also viewed the hajj as a ritual
that initiates a change in a society. Changes in
the terms of sociology widely spoken, and the
cause of the emergence of a change. Changes
that initiate change come from diverse places,
including from outside the community of
a society. Hajj experience are interpreted
as an amazing experience. A person who
is considered to have more experience and
knowledge of religion compared to people
who have not performed hajj. From here,
the position of the pilgrimage began to be
respected and characterized in the midst of
the community (cf Alexseev & Zhemukhov,
2015; Hindy & Khan, 2018; and Madjid &
Wahyudi, 2020).

For the sake of hajj, various public
administration updates were carried out. The
British and Dutch East-Hindia governments
were moved to present a means of mass
transportation capable of delivering pilgrims
to Jeddah in Middle East. Not only that, the
administration and management system
of the study were considered necessary,
considering the pilgrims were citizens who
must went through the data collection phase,
when he/she left his/her country. In the
Dutch East-Hindia (Indonesia now), hajj data
collection was considered important, because
this was one way of photographing footage
of someone’s life, whether he/she adhered to
the Pan-Islamism ideology that endangered
the interests of the government or not (al-
Ken, 1995; Low, 2007; and Ryad ed., 2017).

From the illustration above, it shows that
the pilgrimage helped create revamping and
renewal in the lines of people’s lives. This
kind of image will be discussed more in the
next section.

The historical research method used
refers to four research processes, namely:
the collection of sources (heuristics), sources’
criticism, interpretation, and writing of
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articles, which are also the final stage of

this research (Wineburg, 1991; Ogburn,
2007; Sjamsuddin, 2007; Madjid & Wahyudi,
2014:219-230; and Misbah, 2018).

The collection of resources was carried
out in two countries: Indonesia and Brunei
Darussalam. In Indonesia, a number of
primary sources were obtained when visiting
the ANRI (Arsip Nasional Republik Indonesia
or National Archives of the Republic of
Indonesia) in Jakarta. In this place, stored
a number of archives inherited from the
Dutch East-Hindia government. Several types
of archives used are of type: Letters from
Certain Departments; Memorie van Overgave
(Letter of Handover Position); Verslag
(Official Letter); and so forth.

In Brunei Darussalam, primary sources are
widely available in the PERSEBAR (Persatuan
Sejarah Brunei or Brunei Historians
Association); the DBP (Dewan Bahasa dan
Pustaka or Language and Literature Council)
of Brunei; the Library of the UBD (University
of Brunei Darussalam); and so on.

In the PERSEBAR, the Authors obtained a
number of primary sources in the form of the
Annual Report of the British government in
Brunei. The oldest report stored here is The
Annual Report of 1912. In the DBP of Brunei,
the Authors encountered past newspapers,
such as the Pelita Brunei (Brunei Lamps),
which in the 1970-1980 edition gave a
great deal of coverage of the pilgrimage
departing at the end of the use of steamers
and beginning aircraft use. The Authors also
visited a number of places, such as the Brunei
Islamic Da’'wah (Propagation) Center for
literal sources.

Geospatial sources were obtained
when visiting the Tambatan Kastam
Diraja (Waterfront of Royal Customs),
located opposite Kampong Ayer in Brunei
Darussalam. This location was a place of
departure for pilgrims to Labuan Island in
Sabah, Malaysia, during the use of steamships.

Haji Awang Asbol bin Haji Mail (2019),

a research fellow in Brunei Darussalam,

and other scholars, said that they still
remembered that they took their grandfather
on a pilgrimage to Labuan using the Sultan’s
Boat from Tambatan Kastam Diraja’s Brunei
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River, which was the main route leading to
inland, witnessing the departure of Brunei’s
pilgrims. Nowdays, Tambatan Kastam Diraja
has changed to a water tourism location in
Kampong Ayer, Brunei Darussalam (Kane,
2016; Yit & Dhont, 2016; and Mail, 2019).

The sources that have been collected are,
then, verified and grouped into primary and
secondary sources. This grouping aims to
facilitate the sorting of information, before
entering the next phase of internal and external
criticism (Kuntowijoyo, 1999; Sjamsuddin,
2007; and Madjid & Wahyudi, 2014).

Dutch and British colonial archives
sources, in general, have escaped internal
criticism. The information contained therein
is almost nothing that violates the general

knowledge of the history of the two countries.

The editorial differences between one source
and another are still reasonable. The Dutch
language archives stored at the ANRI in
Jakarta are still in the form of old sheets;

and in some parts, they have been torn,
perforated, or weathered. But, at least, the
findings of the other archives are still worth
reading (Lohanda, 1998; Sjamsuddin, 2007;
and Madjid & Wahyudi, 2014).

Meanwhile, the British archive at the
PERSEBAR in Bandar Seri Begawan, Brunei
Darussalam has been reproduced in media
typed through typewriters. In other words,
this is a text derived from the original. Some
of the newspapers stored in the DBP of
Brunei are still in their original condition,
some are copyed. Some sources, which
are reproductive results, do not qualify
for external criticism, but the information
contained therein is still taken as material for
analysis (Mail, 2015; Mail & Suwirta, 2018;
and Bakar & Mail, 2019).

Interpretation of the findings that have
been collected is the next step. In this phase,
the information is grouped in the discussion
that has been set. The chronological flow
is constructed, so that the information
collected is bound by the backbone in
the form of time information (Madjid &
Wahyudi, 2014; Subrahmanyam, 2015:126-
137; and Misbah, 2018).

If we do not find the accuracy of the year
number, then, the century information can be

presented from a past event. Interpretation is
also interpreted as the Authors’ assessment of
a number of information that has been found,
including the scientific debate surrounding it
between one opinion with another opinion,

or between sources cited by the Authors’

own evaluation (Sjamsuddin, 2007; Madjid &
Wahyudi, 2014; and Mohajan, 2018).

Lastly, after the information and analysis
are putin order and categorized as discussion
material, the final step is historiography,
which is in the form of writing this article
(Howell & Prevenier, 2001; Sjamsuddin, 2007;
and Madjid & Wahyudi, 2014).

FINDINGS AND DISCUSSION

Southeast Asia is a group of islands
surrounded by a large ocean. Pacific Ocean
and Indian Ocean become two water giants
that embrace this group of islands. To get
to one place, Nusantara (Indonesian/Malay
Archipelago)’s people, including Indonesia
and Brunei Darussalam in the future, have
unique and endemic skills to be able to
conquer the challenges of nature in the form
of large waves in the ocean. The device used
to pass that wave is a strong and sturdy
sailing ship. The tropical country is a paradise
for various large plants, whose wood can be
used as raw material for shipbuilding. For
both in Indonesia and Brunei, it has abundant
wood reserves to form a reliable means of
transporting sea water (Friedhelm, 2006;
Reid, 2015; and Evers, 2016).

In addition, the Nusantara’s people also
knows shipping and navigation technology
from people, who come from abroad. The
Arabs, for example, were accomplished sea
explorers, who had succeeded in reaching
the ports of Nusantara in the interests of
trade and the spread of Islam. They have a
distinctive form of ship, which is also capable
of crashing waves and surviving storms. From
them, it seems that there is also a transfer
of nautical knowledge, at least they will also
provide a ride for Nusantara’s people, who
want to travel far to Arab lands (Fealy &
Hooker, 2006; Evers, 2016; and Kuipers et al,
2017:25-49).

The Chineses are a nation that has
expertise in shipping. Their ships are called
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junk or jonque, a wooden sailing boat with

a distinctive sail shape. Many of their junks
leaned on the ports of the Nusantara also for
trade purposes. In Portuguese records, it was
told that the Javanese already had the form of
junk ships that imitated the shape of Chinese
junk (Purcell, 1947:115-125; Evers, 2016; and
Blot, 2017).

The shape of Javanese junks was very
large, because it was intended for large scale
commercial commodity transportation.

The similarity of junk models in Java and
China was possible considering that many
shipbuilders in the Nusantara were Chinese.
In Lasem (East Java) and Tengerang (Banten),
for example, since the 16™ century, there

have been many shipbuilders from China
(Unjiya, 2014:60-61; Blot, 2017; and Permadi,
2019:32-60).

The need for ships also seems to be
related to the life patterns of Indonesians and
Bruneians, who cannot be far from water.
Hindu-Buddhist kingdoms in Nusantara can
not be separated from the existence of the
coast or river. The Sunda kingdom in West
Java, for example, was very dependent on
the existence of the Cisadane river as a trade
route, as well as the Majapahit kingdom
in East Java, which also dependent on the
Brantas river path (Michrob, 1987; Muljana,
2005; Munoz, 2006; Zahorka, 2007; and
Nugroho, 2011).

Entering the period of the Islamic
kingdoms, the choice of rivers and coasts
as the central locus of the city was also still
visible. Cirebon in West Java, for example, was
a kingdom established not far from the north
coast. The legacy of the Sunyaragi Palace,
which can still be seen today, as if to preach
that in the past Cirebon was very dependent
on rocks as palace building material; and this
can also be interpreted as a close relationship
with the ocean (Azra, 2006; Lombard, 2008:11-
50; and Paramarini et al., 2019:51-70).

Similar conditions are found in Brunei
Darussalam. The early settlement of the
Brunei people could not be separated
from the river. Kampong Ayer, which is still
escalating, is a form of old settlement of
Bruneian. In the past, the Brunei palace was
also establihed not far from water. There
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was even a palace establihed on the water.
Daily needs of many residents helped by the
existence of a boat. Generally, residents in

the Brunei river estuary are Brunei Malays
(Nicholl ed., 2007; Bakar, 2013; and Hassan &
Yong, 2019).

In the interior, there are a number of other
tribal clans, including residents of Brunei.
There is a group of people called orang dusun
(hamlets or indigenous people). Orang dusun
live in one big house, where there are more
than ten families. Tribal leaders are usually
characterized by more spacious rooms. The
people of the village depend their lives by
planting rice and so on. In addition to orang
dusun, there are also Dyak (in Indonesia
called Dayak), who live in the jungle area.
They are portrayed in a well-built person
and when they walk they are very alert and
at first glance show a fierce face. In the eyes
of Europeans, including the British, the Dyak
were known to behead their opponents
(Gudgeon, 1913:22-26; Setyawan, 2010; and
Walker, 2010).

Both Indonesians and Bruneians, when
they desire to make the pilgrimage, will
use a sailboat. The sailing ship used was
of course already prepared for a long
journey and certainly made of strong wood.
Pilgrimage to a sailing ship was a difficulty.
Abdullah bin Abdul Kadir al-Munsyi (1796-
1854), a modern Malay writer, described
his experience on the Hajj with a sailboat
in 1854. He was the last group of pilgrims
before the sailing ship was replaced with a
steamship. On a voyage approaching Tanjung
Gamri (Sri Lanka), his ship was hit by a storm
(Ahmad, 1981; Porter & Saif eds., 2013; and
Flecker, 2015).

Abdullah bin Abdul Kadir al-Munsyi,
according to Kassim Ahmad (1981), also tells
the situation at that time, as follows:

Allah, Allah, Allah! Tidaklah dapat hendak
dikhabarkan bagaimana kesusahannya dan
bagaimana besar gelombangnya, melainkan
Allah yang amat mengetahuinya. Rasanya hendak
masuk ke dalam perut ibu kembali; gelombang
dari kiri lepas ke kanan, dan yang dari kanan
lepas ke kiri. Maka segala barang-barang dan
peti-peti dan tikar bantal berpelantingan.

Maka sampailah kami ke dalam kurung air
bersemburan, habislah kami basah kuyup.
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Maka masing-masing dengan halnya, tiadalah
lain dalam fikiran kami melainkan mati. Maka
hilang-hilanglah kapal sebesar itu dihempaskan
gelombang. Maka rasanya gelombang itu

terlebih tinggi dari pada pucuk tiang kapal.

Maka sembahyang sampai duduk berpegang.

Maka jikalau dalam kurung itu tiadalah boleh
dikhabarkan bunyi muntah dan kencing, melainkan
segala kelasi selalu memegang bomba. Maka air
pun selalu masuk juga ke dalam kapal. [...].

Maka pada ketika itu hendaklah kami menangis
pun tiadalah berair mata, melainkan masing-
masing keringlah bibir. Maka berbahagialah
berteriak akan nama Allah dan Rasul kerana
Kepulauan Gamri itu, kata mualimnya, sudah
termashur ditakuti orang: “Kamu sekalian
pintalah doa kepada Allah, karena tiap-tiap
tahun di sinilah beberapa kapal yang hilang,
tiadalah mendapat namanya lagi, tiada hidup
bagi seorang, ah, ah, ah!” (in Ahmad, 1981:24).

Translation:

Oh my God, my God, my God! It cannot be said
how difficult it is and how big the waves are, but
God knows better. It felt like I was going to go
back inside my mother’s stomach; waves from left
hit to right, and the one from right hit to left. So
all the things, crates and cushion mats scattered.
We arrived at an atmosphere where water
poured over us until we were wet. At that time,
we thought maybe this was what faced death. Our
ship was lost by the waves. Look, the incoming
wave is higher than the mast. Prayer is done by
holding. Vomiting and urinating also scattered.
Water in and out of the ship. [...]

Our eyes cry, our lips dry. Gamri Islands
are already known to have unfriendly water,
according to shipwreck: “There is no way to
obtain salvation other than praying in the name
of God and His Prophet. A lot of ships sank here,
every year. The ship is no longer named and does
not see life anymore, ah, ah, ah!”.

From the illustration above, we get a
picture of how the pilgrimage is considered
as a hard journey. In Indonesia and in Brunei
Darussalam, there is a belief that going to
hajj is like a journey to death. This is based
on the frequent news of grief that comes,
when the pilgrimage season arrives. Many of
the pilgrims, who died in the Holy Land for
various reasons. For this reason, those who
survived to the country will be greeted with
fanfare. Prayer and happiness will accompany
the early days of the pilgrims coming to
their hometown (Porter & Saif eds., 2013;
Tagliacozzo, 2013; Dijk & Kaptein eds., 2016;
Tagliacozzo & Toorawa eds., 2016; and Madjid

& Wahyudi, 2020).

In two countries, Indonesia and Brunei
Darussalam, there is a belief that the
experience of hajj, besides being considered
areligious obligation, is also a sign of an
increase in one’s social status. There will be
differences for people, who have and have
not performed the hajj. Pilgrims will have the
title of Haji for men and Hajjah for women
in front of their names. They are considered
as figures, who at least have deeper religious
knowledge than ordinary citizens. The white
cap that they wear either during worship in
a mosque or a langgar (little mosque), or in
daily activities, is a sign that they have been
to Mecca. In community meetings or meetings,
their opinions will be heard and carried out
(Clingingsmith, Khwaja & Kremer, 2008;
Chitwood, 2019; and Madjid & Wahyudi, 2020).

When the two countries, Indonesia
and Brunei Darussalam, were occupied by
the colonial powers, namely Britain and
Netherlands, there was a big change in the
management of the pilgrimage. In Indonesia,
initially, the Dutch saw the pilgrimage as
a brainwashing journey that would print
the pilgrims as rebel agents. There were
countless social unrest in the Dutch East-
Indies that occurred, due to religious experts
and pilgrimage. Two important episodes in
Indonesian history, such as the Java War led
by Diponegoro Prince (1825-1830) and the
riots in Cilegon or Geger Cilegon in Banten
(1888) were driven by pilgrims and religious
experts. Due to the emergence of such rebellions,
hajj is considered as a carrier of problems to
watch out for, even initially they restricted the
departure of native people who wanted to Mecca
(Kartodirdjo, 1984:180-200; Carey, 2015:10-20;
and Madjid & Wahyudi, 2020).

In contrast, in Brunei Darussalam, the
British Resident and the Sultan of Brunei
agreed to form a joint government. The
British were allowed to manage Brunei’s
natural resources, such as coal on the island
of Labuan and petroleum in Seria, as well as
provide advice on important royal decisions.
The official of the Sultanate of Brunei only
requested that Britain not interfere in the
religious affairs and customs of Brunei.

In addition, Britain was also willing to

96 © 2020 Minda Masagi Press owned by ASPENSI in Bandung, West Java, Indonesia
p-ISSN 2085-0980, e-ISSN 2685-2284, and www.journals.mindamas.com/index.php/tawarikh



provide hajj services by procuring a hajj
transportation in the form of steamships.

The pilgrimage in Brunei is relatively safe
compared to Indonesia (Bakar, 2018; Mail ed.,
2018; and Madjid & Wahyudi, 2020).

There was a change of mindset among
the Dutch administrators, when Christian
Snouck Hurgronje, as Head of het Kantoor
voor Inladsch en Arabisch Zaken (Office of
the Indigenous and Arab Affairs). Christian
Snouck Hurgronje (1993 and 2006)
mentioned that religious rituals practiced by
Muslims in the Dutch East-Indies (Indonesia
now) should not be hindered. They will
show their anger if that happens, and this
endangers the position of the Dutch East-
Indies government in the colonies. This
understanding was slowly understood by
the employees of the Dutch East-Indies in
addressing the religious customs of the natives.
This also opened up their opportunities to
initiate the management of the pilgrimage
and the provision of hajj and hajj pass
transportation for native Muslims, who wanted
to go to Mecca (cf Wertheim, 1972:320-328;
Hurgronje, 1993 and 2006; Madjid, 2008:13;
and Madjid & Wahyudi, 2020).

The departure route for the pilgrimage to
Brunei begins with Tambatan Kastam Diraja
(Waterfront of Royal Customs) on the banks
of the Brunei River near Kampong Ayer.
From here, the pilgrims will be transported
using medium-sized ships named Bolkiah,
Sultan, Lela Menchanal, Muara, and Sri Setia.
In addition, there is a hajj transport ship
named Pamancha, and the accompaniment
guard ship of these ships is called Nakhoda
Manis. From here, usually pilgrims will depart
for Labuan at 9 AM (Ante Meridiem). On Labuan
[sland, pilgrims will be transported by larger
ships to Singapore or to Pulau Pinang in Malaysia
(Tagliacozzo & Toorawa eds., 2016; Mail ed,,
2018:93; and Madjid & Wahyudi, 2020).!

Whereas in Indonesia, the departure of
pilgrims was centered from Batavia (Jakarta
now). Other steamships will bring pilgrims
from a number of ports, such as from
Surabaya in East Java, Semarang in Central

1See also, for comparison, Pelita Brunei, a newspaper
published in Brunei, on 27% April 1966; and Pelita Brunei, a
newspaper published in Brunei, on 25" January 1967.
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Java, and so forth. Firstly, pilgrims must check
their health on the Onrust island in northern
Jakarta and then to Singapore, Colombo, Aden,
the Red Sea, and Jeddah, the journey takes
about six months (Ichwan, 2008; Madjid,
2008:46; and Madjid & Wahyudi, 2020).

While on the ship, Indonesian and
Bruneian pilgrims fill their daily lives by
praying reading the holy book of Al-Qur’an,
listening to religious lectures, and so on
(Zainal, 2017:21; Madjid, 2008; and Madjid
& Wahyudi, 2020). In the colonial record, it
was stated that Indonesian pilgrims often got
rough treatment from boat sailors, whereas in
the rules, the skipper and crew must provide
good service (¢f Baharudin, 2014; Ryad
ed., 2017; and Madjid & Wahyudi, 2020).2
Pilgrims also often faced coercion, such as
having to give tickets home at a fixed price.
The incident on the ship was like the face of
violence from human life itself, in addition
to the tight situation, due to the suitcases of
pilgrims who were laid covering the road
(Low, 2007; Ichwan, 2008; Madjid, 2008:48-
49; Barasheed et al., 2014; and Madjid &
Wahyudi, 2020).3

Usually, in registering of hajj, both pilgrims
from Indonesia and Brunei Darussalam, will
use the services of the Sheikh. The Sheikh
is someone who is in charge of providing
knowledge about the departure of pilgrims,
helping with registration, departure, and
guiding pilgrims when they reach the Holy
Land. The Sheikh is usually a native, who
has wide association. He has relations with
certain shipping company that provide a hajj
transportation service (Gatrad & Sheikh,
2005; Madjid, 2008:60-61; and Madjid &
Wahyudi, 2020).

Around the 1970s, the use of aircraft as
a means of transportation for pilgrimage
had begun. In Brunei Darussalam,
the introduction of the aircraft as hajj

“See also, for example, “Staatblad van Nederlandsch Indie
1922, No.698". Unpublished Dutch Record. Available at the ANRI
(Arsip Nasional Republik Indonesia or National Archives of the
Republic of Indonesia) in Jakarta, p.6.

3See also “Besluit 1 June 1891, No.6”. Unpublished Dutch
Record. Available at the ANRI (Arsip Nasional Republik
Indonesia or National Archives of the Republic of Indonesia) in
Jakarta; and “Besluit 14 September 1884, No.4”. Available at the
ANRI (Arsip Nasional Republik Indonesia or National Archives
of the Republic of Indonesia) in Jakarta.
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transportation was carried out gradually,
because many pilgrims still chose to depart
by steamship (Al-Rakeiba, 1991; Yunos,
2009:201; and Madjid & Wahyudi, 2020).

In Indonesia, for those who want to go on a
pilgrimage by plane, they have to pay higher
travel costs than steamships. Maybe this is
also based on the availability of aircraft that
is still limited (Darmadi, 2013; Utomo, 2017;
and Madjid & Wahyudi, 2020).

It is different from Brunei Darussalam,
which at the first time of its introduction,
pilgrims prefer steamships. In Indonesia,
the number of aircraft is always inadequate,
even local airlines still have to borrow planes
from foreign airlines. Pilgrims on planes often
experience delays in departing, because the
plane arrives late (Mursyidi et al, 1984:181-
183; Tagliacozzo, 2013; and Madjid &
Wahyudi, 2020).

There are similarities in the perspective
of hajj management in Indonesia and Brunei
Darussalam. Hajj is a worship that must
be managed by the state. In Indonesia, hajj
affairs are handed over to the Ministry of
Religion through the Directorate-General of
Hajj and Umrah (Little Hajj) Management;
while in Brunei Darussalam, hajj affairs are
managed by the Hal Ehwal Ugama (Religious
Affairs) Office through the Hajj Affairs
Section. Both of these state institutions
are responsible for providing the best hajj
services for their people. Currently, both
countries have also adopted a computer-
based and on-line pilgrimage management
system, making it easier to register and
manage data on pilgrims (cf Mansurnoor,
2008 and 2012; Madjid, 2010; Miiller, 2017;
and Madjid & Wahyudi, 2020).

CONCLUSION

Hajj is an interesting chapter in the
historical books of two nations, Indonesia and
Brunei Darussalam. This ritual is discussed
in a sociological context, which can be
broken down by symptoms, one of which
is social change. The status and position of
someone who is on the pilgrimage is usually
considered higher than those who have not
yet made the pilgrimage. Therefore, pilgrims
in both countries are often appointed as

community leaders, or the right people for
advice on social and religious issues.

The condition of the pilgrimage in the two
countries was in different conditions during
the European colonial era. The British, who
domiciled in Brunei, were willing to assist the
Sultan of Brunei in the management of the
hajj, especially in the field of procurement
of transportation equipment for pilgrims
to Mecca. On the other hand, the pilgrims
in Indonesia were labeled as rebel agents,
so that the pilgrimage in this country was
synonymous with strict supervision from
the government. Although in the next period,
the Dutch government had realized that
the assumption was not right, but strict
censorship was always imposed for Muslims
who want to go to Mecca.

In the current era, Hajj in both countries,
in some main respects, have something
in common. Both countries agree that
the management of hajj should be held
by the government. This is based on the
understanding that the pilgrimage affairs
not only involve personal affairs, but
also diplomatic matters between the two
countries with KSA (Kingdom of Saudi
Arabia), the destination country of the
pilgrims. In addition, the Authors also
see a similarity that hajj employees in
both countries have begun to use various
renewable technologies to support effective
and efficient hajj services.*

References

Ahmad, Kassim. (1981). Kisah Pelayaran Abdullah ke
Kelantan ke Judah. Kuala Lumpur: Fajar Bakti.

Alexseev, M.A. & S.N. Zhemukhov. (2015). “From Mecca
with Tolerance: Religion, Social Recategorisation,
and Social Capital” in Journal of Religion, State, and
Society, Volume 43, Issue 4 [June]. Available online
also at: https://www.tandfonline.com/doi/abs/10.1
080/09637494.2015.1127672 [accessed in Jakarta,
Indonesia: August 10, 2019].

al-Ken, Akeel Ibrahim. (1995). “The Hajj: Past,

‘Statement: We, undersigned below, state that our paper
is not product of plagiarism, not to be submitted to the other
journal(s), reviewed as well as published by other scholarly
journals; and finally having received, it will also not to be
withdrawn by the Authors from this journal. This statement
letter was made to be used by the Editor as an appropriate.

98 © 2020 Minda Masagi Press owned by ASPENSI in Bandung, West Java, Indonesia
p-ISSN 2085-0980, e-ISSN 2685-2284, and www.journals.mindamas.com/index.php/tawarikh



”m

Present, and Future, ‘the Communication Aspect”.
Unpublished Ph.D. Thesis. UK [United Kingdom]:
Institute of Communications Studies, the University

of Leeds. Available online also at: http://etheses.
whiterose.ac.uk/523/1/uk bl_ethos_341805.pdf
[accessed in Jakarta, Indonesia: August 10, 2019].
Al-Rakeiba, Abdullah S. (1991). “Movement and
Transport of Pilgrims in the Hajj Region, Saudi
Arabia: A Geographical Study”. Unpublished Doctoral
Thesis. UK [United Kingdom]: Durham University.

Available online also at: http://etheses.dur.

acuk/1426/ [accessed in Jakarta, Indonesia:
August 24, 2019].

Arjana, Shopia. (2019). “Islamic Pilgrimages and Sacred
Spaces” in British Library: Discovering Sacred
Texts, on September 23. Available online also at:

ilgri -and- - [accessed in Jakarta,
Indonesia: January 30, 2020].

Azra, Azyumardi. (2006). Islam in the Indonesian World:
An Account of Institutional Formation. Bandung:
Mizan Pustaka.

Baharudin, Aiza Maslan @. (2014). “Hajj and
the Malayan Experience, 1860s-1941" in
KEMANUSIAAN, Vol.21, No.2, pp.79-98. Published
by USM [Universiti Sains Malaysia]. Available online

also at: http://web.usm.my/kajh/vol21 2 2014/

KAJH%2021(2)%20Art%204(79-98).pdf [accessed
in Jakarta, Indonesia: August 24, 2019].

Bakar, Haji Tassim bin Haji Abu. (2013). “Sejarah Awal
Petempatan Kampong Ayer di Brunei Zaman Tradisi
Sebelum 1906” in Kerajaan-kerajaan Melayu dan
Hubungannya dengan Kesultanan Brunei. Bandar
Seri Begawan: Pusat Sejarah Brunei, pp.144-154.

Bakar, Nani Suryani binti Haji Abu. (2018). “A
Historical Overview of Brunei’s Economy Before
the Discovery of Oil and Some Subsequent [ssues”.
Available online at: https://www.researchgate.net/

blication/325263420 A Historical O .

f B s E bef he Di £ Oil
and_Some_Subsequent_Issues [accessed in Jakarta,
Indonesia: August 17, 2019].

Bakar, Nani Suryani binti Haji Abu & Haji Awang Asbol
bin Haji Mail. (2019). “Sumber Sejarah Brunei di the
National Archives, United Kingdom”. Unpublished
Academic Paper. Available and owned by the Authors.

Barasheed, Osamabh et al. (2014). “Influenza Vaccination
among Australian Hajj Pilgrims: Uptake, Attitudes,
and Barriers” in Journal of Travel Medicine, Volume
21(6), November, pp.384-390.

Bennett, James A. et al. (2017). Navigation: A Very Short
Introduction, Volume 514. Oxford: Oxford University
Press.

“Besluit 1 June 1891, No.6". Unpublished Dutch Record.
Available at the ANRI (Arsip Nasional Republik
Indonesia or National Archives of the Republic of
Indonesia) in Jakarta.

“Besluit 14 September 1884, No.4". Available at the
ANRI (Arsip Nasional Republik Indonesia or National
Archives of the Republic of Indonesia) in Jakarta.

Blot, Jean-Yves. (2017). “The Chinese Junk: Archaeology
of a Dream”. Available online at: http: //www.

TAWARIKH: Journal of Historical Studies,
Volume 11(2), April 2020

icm.gov.mo/rc/viewer/20027 /1168 [accessed in
Jakarta, Indonesia: August 17, 2019].

Booth, Anne. (2016). Economic Change in Modern
Indonesia: Colonial and Post-Colonial Comparisons.
Cambridge: Cambridge University Press.

Carey, Peter. (2015). The Power of Prophecy: Prince
Dipanagara and the End of an Old Order in Java,
1785-1855. Leiden: Brill.

Chitwood, Ken. (2019). “The Muslim Hajj: A Spiritual
Pilgrimage with Political Overtones” in The
Conversation, on August 1. Available online also

athﬂnslﬁhmnzema&mn.mmﬁhe_muﬂun_

mLe_r_tgn_eﬁ;lZD&LZ [accessed in ]akarta, lndonesia:
January 17, 2020].

Clingingsmith, David, Asim Ijaz Khwaja & Michael
Kremer. (2008). “Estimating the Impact of the Hajj:
Religion and Tolerance in Islam’s Global Gathering”.
Unpublished Academic Paper. Available and owned
by the Authors.

Clydesdale, Greg. (2002). “Industrial Leadership:

A Historical Analysis of Merchant Shipping”.
Unpublished Ph.D. Thesis. UK [United Kingdom]:
Lincoln University. Available online also at: https://
core.ac.uk/download/pdf/35462021.pdf [accessed
in Jakarta, Indonesia: August 3, 2019].

Darmadi, Dadi. (2013). “Hak Angket Haji: Pilgrimage
and the Cultural Politics of Hajj Organization in
Contemporary Indonesia” in STUDIA ISLAMIKA:
Indonesian Journal for Islamic Studies, Vol.20, No.3,
pp.443-466.

Dijk, Kees van & Nico J.G. Kaptein [eds]. (2016). Islam,
Politics, and Change: The Indonesian Experience
after the Fall of Suharto. Leiden: Leiden University
Press. Available online also at: https://library.oapen.
org/bitstream/id/4a45c5df-d7e9-45df-92b2-

10e70ee46b0f/605451.pdf [accessed in Jakarta,
Indonesia: August 17, 2019].

El-Kaidi, Youssef. (2018). “Muslim Hajj: From Religious
Ritual to Lucrative Business” in Inside Arabia: Voice
of the Arab People, on August 15. Available online
also at: https://insidearabia.com/muslim-hajj-

religious-ritual-lucrative-business/ [accessed in
Jakarta, Indonesia: August 3, 2019].

Evers, Hans-Dieter. (2016). “Nusantara: History of a
Concept” in JMBRAS: Journal of the Malaysian Branch
of the Royal Asiatic Society, Volume 89(1), pp.3-14.

Fealy, Greg & Virginia Hooker. (2006). Voices of Islam
in Southeast Asia: A Contemporary Sourcebook.
Singapore: ISEAS [Institutte of South East Asian
Studies] Publications.

Flecker, Michael. (2015). “Early Voyaging in the South
China Sea: Implications on Territorial Claims” in NSC
[Nalanda-Sriwijaya Centre] Working Paper, No.19.
Available online also at: https://www.iseas.edu.sg/

wp-content/uploads/pdfs/nscwps19.pdf [accessed
in Jakarta, Indonesia: August 3, 2019].

Friedhelm, Goltenboth. (2006). Ecology of Insular
Southeast Asia: The Indonesian Archipelago. USA
[United States of America]: Elsevier.

Gatrad, Abdul Rashid & Aziz Sheikh. (2005). “Hajj:
Journey of a Lifetime” in The BMJ [Biotechnology

© 2020 Minda Masagi Press owned by ASPENSI in Bandung, West Java, Indonesia 99
p-ISSN 2085-0980, e-ISSN 2685-2284, and www.journals.mindamas.com/index.php/tawarikh



JOHAN WAHYUDI & M. DIEN MAJID,
The Hajj in Indonesia and Brunei Darussalam

Medicine Journal], Volume 331(7514):4422005
[August]. Available online also at: https://www.ncbi.

nlm.nih.gov/pmc/articles/PMC1188114/ [accessed
in Jakarta, Indonesia: August 24, 2019].

Gudgeon, L.W.W. (1913). British North Borneo. London:
Adam and Charles Black.

Hassan, Noor Hasharina & Gabriel Y.V. Yong. (2019).
“The Cultural Value of Bakuts in Kampong
Ayer, Brunei Darussalam” in Southeast Asia: A
Multidisciplinary Journal, Volume 19, pp.47-63.
Published by FASS UBD [Faculty of Arts and
Social Sciences, University of Brunei Darussalam].
Available online also at: http://fass.ubd.edu.bn/

SEA/vol19/SEA-v19-Hasharina-Yong.pdf [accessed
in Jakarta, Indonesia: January 17, 2020].

Hindy, Ibrahim & Nazir Khan. (2018). “Living Abraham’s
Legacy: Relevance of Rites and Rituals in the Modern
Age”. Available online at: https://yageeninstitute.

ibrahim-hindy /living-abral ] )
[accessed in Jakarta, Indonesia: August 10, 2019].

Howell, Martha & Walter Prevenier. (2001). From
Reliable Sources: An Introduction to Historical
Methods. Ithaca, New York: Cornell University Press.

Hurgronje, Christian Snouck. (1993). Nasehat-nasehat
C. Snouck Hurgronje Semasa Kepegawaian kepada
Pemerintah Hindia Belanda, 1889-1936, Volume
[11. Jakarta: Penerbit INIS [Institute of Netherlands
Islamic Studies], Translation.

Hurgronje, Christian Snouck. (2006). Mekka in the
Latter Part of the 19" Century: Daily Life, Customs,
and Learning the Moslem of the East-Indian
Archipelago. Leiden: Brill, revised edition.

Hussainmiya, B.A. (2006). Brunei Revival of 1906: A
Popular History. Bandar Seri Begawan: Brunei Press
Sdn Bhd. Available online also at: http://fass.ubd.

edu.bn/staff/docs/BAH /revival.pdf [accessed in
Jakarta, Indonesia: August 3, 2019].

Hussein, Hussam. (2017). “Politics of the Dead
Sea Canal: A Historical Review of the Evolving
Discourses, Interests, and Plans” in Water
International, Volume 42(5), pp.527-542.

Ichwan, Moch Nur. (2008). “Governing Hajj: Politics of
Islamic Pilgrimage Services in Indonesia Prior to
Reformasi Era” in Al-Jami‘ah, Vol.46, No.1, pp.125-151.

Kane, E. (2016). “The Hajj and Europe” in ORIGINS:
Current Events in Historical Perspectives, Volume
9, Issue 12 [September]. Available online also at:
httn://oriei ju/article/haji-and-
[accessed in Jakarta, Indonesia: August 10, 2019].

Kartodirdjo, Sartono. (1984). Pemberontakan Petani
Banten, 1888: Kondisi, Jalan Peristiwa, dan
Kelanjutannya, sebuah Studi Kasus mengenai
Gerakan Sosial di Indonesia. Jakarta: PT Pustaka Jaya,
Translation.

Kershaw, Roger. (2018). “Royal Writ and British
Residency in the Sultanate of Brunei: A Fluid
Partnership” in Asian Affairs, Volume 49(1), pp.82-102.

Kuipers, Joel C. et al. (2017). “Islamization and Identity
in Indonesia: The Case of Arabic Names in Java”
in Indonesia, Volume 103, pp.25-49. The scholarly
journal published by Cornell University in New York

USA [United States of America].

Kuntowijoyo. (1999). Pengantar Ilmu Sejarah.
Yogyakarta: Bentang Budaya.

Lohanda, Mona. (1998). Sumber Sejarah dan Penelitian
Sejarah. Jakarta: Puslitmasbud Lemlit UI [Pusat
Penelitian Kemasyarakatan dan Budaya, Lembaga
Penelitian, Universitas Indonesial.

Lombard, Denys. (2008). Nusa Jawa Silang Budaya:
Warisan Kerajaan-kerajaan Konsentris. Jakarta: PT
Gramedia, Translation.

Low, Michael Christopher. (2007). “Empire of the Hajj:
Pilgrims, Plagues, and Pan-Islam under British
Surveillance,1865-1926". Unpublished M.A. Thesis.
USA [United States of America]: College of Arts and
Sciences, Georgia State University. Available online also
at: https://scholarworks.gsu.edu/history_theses/22
[accessed in Jakarta, Indonesia: August 3, 2019].

Mail, Haji Awang Asbol bin Haji. (2015). Pensejarahan
Brunei: Unsur dan Faktor Pensejarahan Brunei.
Bandar Seri Begawan: PTS Publications &
Distributors Sdn Bhd.

Mail, Haji Awang Asbol bin Haji. (2019). “Sejarah
Ibadat Haji Negara Brunei Darussalam, 1950-1983:
Masyarakat Islam dan Peranan Kerajaan” in Haji
Awang Asbol bin Haji Mail [ed]. Politik Kesultanan
Brunei. Bandar Seri Begawan: Penerbit PERSEBAR
[Persatuan Sejarah Brunei].

Mail, Haji Awang Asbol bin Haji [ed]. (2018). Politik
Kesultanan Brunei. Bandar Seri Begawan: Penerbit
PERSEBAR [Persatuan Sejarah Brunei].

Mail, Haji Awang Asbol bin Haji & Andi Suwirta.
(2018). “Pendidikan Tradisional di Negara Brunei
Darussalam: Perspektif Sejarah” in ATIKAN: Jurnal
Kajian Pendidikan, Volume 8(1), Juni, pp.11-26.
Bandung, Indonesia: Minda Masagi Press, ISSN
2088-1290. Available online also at: http://journals.

ind /index.php/atil icle/view/1028

[accessed in Jakarta, Indonesia: August 10, 2019].

Madjid, M. Dien. (2008). Berhaji di Masa Kolonial.
Jakarta: CV Sejahtera.

Madjid, M. Dien. (2010). “Hajj in Cross-History
Perspective in Indonesia and Future Hajj
Projections”. Paper delivered in the National
Seminar organized by the Faculty of Dakwah and
Communication UIN (State Islamic University) Syarif
Hidayatullah in collaboration with Rabiithah Haji
Indonesia, in Jakarta, on April 15.

Madjid, M. Dien & Johan Wahyudi. (2014). I[Imu Sejarah:
Sebuah Pengantar. Jakarta: Prenada Media Group.

Madjid, M. Dien & Johan Wahyudi. (2020). History
of Hajj in Indonesia and Brunei Darussalam, XVII
- Present: A Comparison Study. Kota Tangerang,
Banten: Mahara Publishing.

Mansurnoor, lik Arifin. (2008). “Islam in Brunei
Darussalam: Negotiating Islamic Revivalism and
Religious Radicalism” in Islamic Studies, Vol.47, No.1
[Spring], pp.65-97.

Mansurnoor, lik Arifin. (2012). “Historiography and
Religious Reform in Brunei during the Period 1912-
1959” in Living Islamically in the Periphery: Muslims
Discourse, Institution, and Intellectual Tradition in
Southeast Asia. Jakarta: UIN Syahid [Universitas

100 © 2020 Minda Masagi Press owned by ASPENSI in Bandung, West Java, Indonesia
p-ISSN 2085-0980, e-ISSN 2685-2284, and www.journals.mindamas.com/index.php/tawarikh



Islam Negeri Syarif Hidayatullah] Press, pp.31-60.
Michrob, Halwany. (1987). “A Hypothetical
Reconstruction of the Islamic City of Banten,
Indonesia”. Unpublished Master’s Thesis. Philadelphia,
PA: University of Pennsylvania. Available online also
at: https://repository.upenn.edu/cgi/viewcontent.

cgi?article=1534&context=hp_theses [[accessed in
Jakarta, Indonesia: August 10, 2019].

Misbah, M. Ma'ruf. (2018). “The Interpretation of
Historical Facts: The Study of Historical Writing
in the Perspective of Exposition Paragraph” in
INSANIYAT: Journal of Islam and Humanities, Vol.3, No.1
[November]. Available online also at: http://journal.

inil id/index.php/i . icle /view/8420
[accessed in Jakarta, Indonesia: August 10, 2019].

Mohamad, Muhammad Arafat bin. (2013). “Be-Longing:
Fatanis in Makkah and Jawi”. Unpublished Doctoral
Dissertation. Cambridge, Massachusetts: The
Department of Anthropology, Harvard University.
Available online also at: https://dash.harvard.edu/
bitstream/handle/1/11107811/MOHAMAD _gsas.
harvard_00841._10936.pdf [accessed in Jakarta,
Indonesia: August 3, 2019].

Mohajan, Haradhan Kumar. (2018). “Qualitative
Research Methodology in Social Sciences
and Related Subjects” in Journal of Economic
Development, Environment, and People, Volume 07,
Issue 01, pp.23-48. Available online also at: https://
mpra.ub.uni-muenchen.de/85654/1/MPRA_
paper_85654.pdf [accessed in Jakarta, Indonesia:
August 10, 2019].

Mrazek, Rudolf. (2018). Engineers of Happy Land:
Technology and Nationalism in a Colony. Princetown:
Princeton University Press.

Muljana, Slamet. (2005). Menuju Puncak Kemegahan:
Sejarah Kerajaan Majapahit. Yogyakarta: PT LKiS
Pelangi Aksara, revised edition.

Miiller, Dominik M. (2017). “The Bureaucratization of
Islam and its Socio-Legal Dimensions in Southeast
Asia: Conceptual Contours of a Research Project” in
Max Planck Institute for Social Anthropology Working
Papers, No.187. Available online also at: https://
paper-0187 [accessed in Jakarta, Indonesia:

August 24, 2019].

Munoz, Paul Michel. (2006). Early Kingdoms of the
Indonesian Archipelago and the Malay Peninsula.
Singapore: Editions Didier Millet.

Mursyidi et al. (1984). Lintasan Sejarah Perjalanan Haji
Indonesia. Jakarta: Penerbit Mars.

Nicholl, Robert [ed]. (2007). European Sources for the
History of the Sultanate of Brunei in the Sixteenth
Century. Bandar Seri Begawan: Brunei Museums
Department, third edition.

Nugroho, Irawan Djoko. (2011). Majapahit Peradaban
Maritim. Jakarta: Suluh Nuswantara Bakti.

Ogburn, William F. (2007). “The Historical Method
in the Analysis of Social Phenomena”. Available
online at: https://brocku.ca/MeadProject/sup/

Ogburn_1922.html [accessed in Jakarta, Indonesia:
August 10, 2019].

Pane, Masdalina et al. (2013). “Causes of Mortality for

TAWARIKH: Journal of Historical Studies,
Volume 11(2), April 2020

Indonesian Hajj Pilgrims: Comparison between
Routine Death Certificate and Verbal Autopsy
Findings” in PLoS One, Volume 8(8), August, e73243.
Available online also at: https://doi.org/10.1371/

journal.pone.0073243 [accessed in Jakarta,
Indonesia: August 3, 2019].

Paramarini, Fransiska et al. (2019). “Wadasan as an
Architectural Element in Gua Sunyaragi Water Park,
Cirebon” in RISA: Riset Arsitektur, Volume 3(1),
pp.51-70.

Pelita Brunei, a newspaper published in Brunei,
on 27" April 1966.

Pelita Brunei, a newspaper published in Brunei,
on 25" January 1967.

Permadi, Bambang. (2019). “Relasi Islam dan Masyarakat
Etnis Tionghoa: Studi Kasus Komunitas Cina Benteng
di Tangerang” in TAMADDUN, Volume 7(1).

Porter, Venetia & Liana Saif [eds]. (2013). The
Hajj: Collected Essays. London: The British
Museum. Available online also at: https://pdfs.
semanticscholar.org/3e59/05c526e05a6a70ef
731dcfc44ff10dc50ba9.pdf [accessed in Jakarta,
Indonesia: August 17, 2019].

Purcell, Victor. (1947). “Chinese Settlement in Malacca”
in JMBRAS: Journal of Malay Branch Royal Asiatic
Society, Volume 20(1), pp.115-125.

Ramli, Hajah Harsyidan binti Haji. (1988). “Sistem
Pemerintahan Residen di Brunei” in newspaper
of Pelita Brunei. Bandar Seri Begawan, Brunei
Darussalam: Agustus 12, p.246.

Reid, Anthony. (2015). 4 History of Southeast Asia:
Critical Crossroads. Malden, Massachusetts:

Wiley Blackwell.

Ricklefs, Merle Calvin. (2005). Sejarah Indonesia
Modern, 1200-2004. Jakarta: Penerbit Serambi,
Translation.

Ryad, Umar [ed]. (2017). The Hajj and Europe in the Age
of Empire. Leiden and Boston: Brill.

Setyawan, Ahmad Dwi. (2010). “Review: Biodiversity
Conservation Strategy in a Native Perspective,

Case Study of Shifting Cultivation at the Dayaks of

Kalimantan” in Nusantara Bioscience, Vol.2, No.2

[July], pp.97-108. Available online also at: https://
laneliti 'media/publicati 1220541

[accessed in Jakarta, Indonesia: August 17, 2019].

Sjamsuddin, Helius. (2007). Metodologi Sejarah.
Yogyakarta: Penerbit Ombak.

“Staatblad van Nederlandsch Indie 1922, No0.698".
Unpublished Dutch Record. Available at the ANRI
(Arsip Nasional Republik Indonesia or National
Archives of the Republic of Indonesia) in Jakarta.

Subrahmanyam, Sanjay. (2015). “Global Intellectual
History Beyond Hegel and Marx” in History and
Theory, Volume 54(1), pp.126-137.

Sulistiyono, Singgih Tri, Noor Naelil Masruroh & Yety
Rochwulaningsih. (2018). “Contest for Seascape:
Local Thalassocracies and Sino-Indian Trade
Expansion in the Maritime Southeast Asia During
the Early Premodern Period” in Journal of Marine
and Island Cultures, Vol.7, No.2, pp.74-93. Available

online also at: https://jmic.online/issues/v7n2/5/

© 2020 Minda Masagi Press owned by ASPENSI in Bandung, West Java, Indonesia 101
p-ISSN 2085-0980, e-ISSN 2685-2284, and www.journals.mindamas.com/index.php/tawarikh



JOHAN WAHYUDI & M. DIEN MAJID,
The Hajj in Indonesia and Brunei Darussalam

[accessed in Jakarta, Indonesia: August 3, 2019].
Tagliacozzo, Eric. (2005). “Hajj Histories: Stories from
Southeast Asian Pilgrims” in UCLA Asia Pacific
Center, on May 11. Available online also at: https://
. ionalucla.edu/asi icle/24195
[accessed in Jakarta, Indonesia: August 3, 2019].
Tagliacozzo, Eric. (2013). The Longest Journey: Southeast
Asians and the Pilgrimage to Mecca. Oxford: Oxford
University Press.

Tagliacozzo, Eric & Shawkat Toorawa [eds]. (2016).
The Hajj: Pilgrimage in Islam. New York: Cambridge
University Press.

Unjiya, M. Akrom. (2014). Lasem Negeri Dampoawang:
Sejarah yang Terlupakan. Yogyakarta: Salma Idea.
Utomo, Sulistyo. (2017). “The Impact of Hajj Satisfaction

and Hajj Investment on Islamic Religious
Commitment: The Case of Indonesian Hajj".
Unpublished Ph.D. Thesis. Australia: Department
of Tourism, Sport and Hotel Management, Griffith
Business School, Griffith University. Available

online also at: https://research-repository.griffith.
edu.au/bitstream/handle/10072/376862/

Utomo%2CSulistyo_Thesis_Redacted.pdf [accessed
in Jakarta, Indonesia: August 24, 2019].

Vienne, Marie-Sybille de. (2015). Brunei: From the Age of
Commerce to the 21 Century. Singapore: NUS [National
University of Singapore] Press.

Walker, Anthony R. (2010). “A Kingdom of Unexpected
Treasures: Contributions to a National Ethnography
of Brunei by UBD Sociology-Anthropology Students”
in South East Asia: A Multidisciplinary Journal,
Volume 10. Published by FASS UBD [Faculty of
Arts and Social Sciences, University of Brunei
Darussalam]. Available online also at: http://
fass.ubd.edu.bn/SEA/vol10/SEA-v10-Walker.pdf

[accessed in Jakarta, Indonesia: August 10, 2019].

Wertheim, W.E. (1972). “Counter-Insurgency Research
at the Turn of the Century: Snouck Hurgronje and
the Acheh War” in Sociologische Gids, Volume 19(5-
6), pp.320-328.

Wineburg, Samuel S. (1991). “Historical Problem
Solving: A Study of the Cognitive Processes Used
in the Evaluation of Documentary and Pictorial
Evidence” in Journal of Educational Psychology,
Vol.83, No.1, pp.73-87. Available online also at:
http://citeseerx.ist.psu.edu/viewdoc/download?do
i=10.1.1.1030.5326&rep=rep1&type=pdf [accessed
in Jakarta, Indonesia: August 10, 2019].

Woodward, M. (2010). Java, Indonesia, and Islam. Berlin
and New York: Springer.

Yit, Hannah Ho Ming & Frank Dhont. (2016). “Bombs
as Potent Reminders of War: A Literary-Historical
Study of Negara Brunei Darussalam” in Southeast
Asia: A Multidisciplinary Journal, Volume 16, pp.138-
150. Published by FASS UBD [Faculty of Arts and
Social Sciences, University of Brunei Darussalam].
Available online also at: http://fass.ubd.edu.bn/

SEA/vol16/SEA-v16-ho-dhont.pdf [accessed in
Jakarta, Indonesia: August 10, 2019].

Yunos, Rozan. (2009). The Golden Warisan Brunei
Darussalam, Volume 1. Bandar Seri Begawan: Self
Printed.

Zahorka, Herwig. (2007). The Sunda Kingdom of West Java:
From Tarumanagara to Pakuan Pajajaran with the Royal
Center of Bogor. Jakarta: Yayasan Cipta Loka Caraka.

Zainal, Norarfan. (2017). Perjalanan ke Makkah:
Historiografi Haji Brunei Darussalam. Bandar Seri
Begawan: UNISSA Press.

Zulfa, M. (2015). “Multidimensional Phenomena of Hajj:
Study of Javanese Pilgrims” in IJIMS: Indonesian
Journal of Islam and Muslim Societies, Vol.5, No.1
[June], pp.135-162.

102 © 2020 Minda Masagi Press owned by ASPENSI in Bandung, West Java, Indonesia
p-ISSN 2085-0980, e-ISSN 2685-2284, and www.journals.mindamas.com/index.php/tawarikh



